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A 


REJOYNDER 


T O 
Mr. Daniel Williams his REPLY. 


Reverend Sir, 
Ou fy, you are miſrepreſented,” in my ſaying, .Tou hold the Vacating or 
Abropating the Old Law.” 16.» | | 
A. This is no falſe Charge or Miſtepreſeatation, for if the Sanftion-be 
changed, as you expreſsly ſay, both inthe. former Book and in this, the 
> Lawis vacated, it ceaſeth to be Norma Fudicii, -and what e you refer 
ton p. 199. of your former Book, relieves you not. P. 198. where you ſay, The ho- 
lieft Aion of the holieft Saint needs forgiveneſs «+ For upon your Hypotheſis, there is 
general Pardon, purchaſed conditionally, which-Faith and fincere Hylineſs entitleth us 
to. . The old Law itſelf. is laid fide; 'as that which will-never, trouble the Believer; 
Chriſt hath ſatisfied that for him, but! it is the newLawwhich theBeliever muſt be tryed 
by ; whichis the Goſpel Law, and Hath another Sanftion-to the preceptive part of 
Law which the Coyenant of Works had preſcribed. P.'6, This 'new LAY, you ay, 
figeth new Terms, viz, True Repentance/and Faith-unfeigned, - to be the Terms of 
Pardon ; which Terms, you ſay, the Covenant of:Works admitteth- not, iſo that the 
Terms or Conditions being changed, the Sartion is changed: What remazng then but 
a new Law, the,righteoufneſs of which muſt be our juſtifying Righteouſneſs, for there's 
=o Jullicyjon by any Lay withpnt fulfilling ic, by performance of that . yery Righte- 
ouſneſs by our ſelves, of attother, which that Law requires, And tho? you.lay, we are 
bound to the Duties of the'Moral Law, - yet you ſay, the uſe of Faith apd Holineſs, . in 
reſpet of the Benefits, .is not from their conformity to the Precept/ [_ ſo that Confor- 
mity #6 thePrecept of the oldLaw Hath nothing to do asRighteonſneſs in the new Law] 
but their Conformity to the Rule of the Promiſe, which can 'be no other than the Rule 
ofthe new Law. Hence it is manifeft, That with you this new Law is diſtin, both in 
Precept ang. Sanftion ; therefore it's out a doors. Laftty, none can deny, But that 
how goqd ſoever the Precept of a Law 1s, if the ſanftion- be vacated vr changed, ſo 
that it ceaſeth to.be Norma Fadicii, it ceaſeth tobe a Law; and where a Law. ceaſeth 
to be Norma Fudicii, there's no tryal to be made thereby of Men's Aftions, no Judicial 


Proceedings therebyF, nor Juftification oy Condemnation by it ; whateyer we 
2 are, 


| 
| 
| 
| 
| 


are, inreſpe& of another Law, our Righteouſneſs muſt be judged of and tryed by the 
Law in Force ; and this is your plain Judgment, See p. 131. you lay, © If Men have 
'© nothing to do for Salvation, then Chrift hath no Rule to judge them who lived under 
* the Goipzl. So that Men under the Goſpel are juJged by a Rule of doing, which is 
yout Riſſe "of the” Promife;--- Andagain, ibid,  <* Conſider the_deſcription of the laſt 
<* Day, and you'l find God Saves and Damns with reſpe& to Mens Negle&ts and Com- 
© pliance with the Goſpel, You ſay, it's true, the SanQtion of the Law of - Works- js 
removed, p- 135. Your granting, That we deſerve Wrath, in reſpe&t of the Cove- 
nant of Works, and that the Law is a Rule of Duty, &«. is nothing, for 'tis not meer 
ſatisfying that Law will ave us, or the Righteouſneſs thereof, but a Compliance with, 
and obedience to a new Law, You ſay, The Lawcanrot binder our Relief by Chriſt, from 
the Sentence : Chrift ſtands between us and that Law, that we may be ſaved by another. 
Forgiveneſs;-:you ſays is-not by figlels Obgdignce [| we fay, it is by Chriſt's, which 
$ Unleſs Obe eT bytt it is byfour imp 

Alon this Reply, p..23. © Were not the 


« only lie hath. entedthefaway how this Sprivfaftion ſhall be applye! f _ that way 
 Law,* vacated. 


*cufferings, By myAyifig, Your Fundamernrally is only a; xemote” cauſality Cauſa ng qua 
nh, 'by fo ethingelſe befides them. 4 711 TI IS 

" R You know; \whatever. you ſay, .to palliate it, - that.you mean Chriſt's. Righteouſ- 
neſs is bur leg Righteouſneſsz but. our Faith an/l Obedience, . our evangelical Righte- 
ouſnefs, which you own under the - Name of a ſubordinate Righteouſneſs, and is not 
the Inference of cauſe ſine que non,. p:i20, '.Yery natyral,. when, you ſay, For the Suffer- 
ings of ;CHriR 6if Sintare forgiven, and explain it thus ; Withqut them Sin cannot be 
forgiven.” Flow car a Cauſa'fine qua non be more. plainly expreſſed ;\ as thus, The going 
out bf my Dodt'is the Cauſa;fine qua now, of, my going, into Cheapfide. How ſo ? without 
going'out of-my-Houſe! ( which is.in another Street;.) I cannot go into Cheapfide. 
". You'fay, # 1's ftr that any! or ſhould infer, That you deny the Righteouſneſs 
* of Chrift, to be theſole- meritorious- or material Cauſe of our” Pardon; - which-in 
'Thdiciat As are the Gimei-2}" » - ©) 1.45; i. y 

_* Rej. All- this may! be, ' ayd your:contrary Senſe to ys ftill the ſame. 


' tr, It'Sphe' o48:a:meritorious cauſe of Pargdon,, W porter thing 'to he our 
very folefhRIfying Righteoune(s, . I can fay,Chrift's Righteguſneſs'is t -fole meri- 
coriois Oohts of 'SanAification; for which we are.{; Aihed, Snell for! which we 
ate fdrgiven 3: and yer we! are ſanified by the Spirit; and (6 f6r which we are-adopted, 


Hence you wil aF/1Chrift's Righteouſneſs, is, the m2ritorious Cauſe for which we are 

' patrioned and juſtified by'the | Goſpel-law, the Condition whereof you make Meetnals 
{ what is required of Sinners is oply, #mectneſs tq receive the EffeAts ) this Meerneſs 

is the Evangelical Rightconſne;, this;is. the Condition we ſhall be tryed by at the 

"Baſt Day; and'this's the Lhw Condition wpon which we, receive, the: 'effefts of Chriſt's 
Righteouſnels;” not'the Tighteabſneſy ite] —__ :.. Andis not thisghtectheſs # mate. 

rial Canſe irfithe Goſpet Law. of ouy receiving .theſe Effet e why" hen'tath' it not 

the ſams Place--in. refnett of - tho new. Law as: Chriſt's Righteouſneſs hath;, in 

. Oo ALE: + res 
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repef of the old Law, ſo that there muſt be at leaſt two Righteouſneffes 
requiſite to our compleat Juſtification, one Righteouſneſs to anſwer the Old Law, 
and. another to anſwer the New ? And indeed here Chriſt's Rightcouſneſs is made 
by, you moſt properly the ſubordinate RighteouſneS, becauſe it is in ordine ad, 
it's only in order to anctrer Righteouſneſs, In the moſt favoura'ie Senſe, you 
make the Righteouſneſs of Chriſt to merir ex condigno, and Evanyeiical to merit 
ex congruo , for all Law Meetneſs is meriting, Either in reſpett of the retaune- 
rative or minatory part of the Law, All. that you ſay over and over helps not, 
nor covers-you from thoſe that know your Diale& ; nor your ſaying, That Chrift is 
the foundation of your Plea: I may fonnd a Plea or Argument upon a thing thac +is 
not my.Plea, or at leait my chief Plea, and how do you found it ? Why, for the ſake 
of Chriſt, accepted againſt excluding bars, you ſay ; whereby you have Permiſſion 
now to come in with your Evangelical Kighteouſneſs, You ſpeak here juſt as in your 
otker Book, to this Point, and I underftand you ftill as 1 did then, and you kiow you 
mean as I have repreſented your Meaning, but you would not have the People under- 
ſtand what you mean ; and therefore you throw. in an abundance of Expreſſions, there- 
by to hide =_ Opinion, but inſtead thereof they lay it open, What is more plain than 
this ? Repl. Þ. 3. 

« The Terms of the Goſpel by the Promiſe do make us capable of being juſtified 
« and ſaved for the Merits of Chriſt, Now here's your true ſenſe of being forgiven 
for the Merits of Chrift, i. e. when we are made capable by the righteous Meetneſs 
of another Law,” we ſhall be abſolved in the old Law ſenſe, by the righteouſneſs of 
Chriſt. And mark that all along, its forgiveneſs only comes from Chrift's Merits 3 
there's no poſitive righteouſneſs of Chrift, in ative Obedience, is reckoned to us ; 
this poſitive — whereby we ftand juſt in the Eye of theLaw,in your ſenſe lies 
wholly in Conformityto the Rule of that Promiſe, which is the new Law righteouſneſs : 
And you uſe the word Merits ftill, in the way of procuration, not fatisfaftion. You fa 
we are juſtified only by Chrift's Merits, as the ole procuring cauſe or righteouſneſs, 
for which we are juſtified [ to which you ſhould add, that the Reader might take your" 
full ſenſe} by the righteouſne(s of the Goſpel Law, | : 

That which you call the fifth Miſrepreſentation, and is your fourth, 1am not con- 
vinced of, but that my Inferences are truly drawn, according to your natural ſenſe 
and meaning of what your Expreſſions and what your Principles muſt bear, 1, That you 
make the great end and nſe of Chriſt's Righteouſneſs to ſecure us from the vld Law, 
Mr. B. calls it out legat Righteouſreſs : and therefore our Juſtification is not an imme- 
diate eff<& of that Righteouſneſs, but of our evangelical Righteouſneſs. 2. That he 
merited only that we might Merit, 7. e. that he procured our Juftiftcation by evange- 
lical Righteouſneſs; you will not call it Merit ; call it what you will, its 4 Law of Meetneſ; ; 
anda Law meetneſs 1 think, gives a claim an1 challenge of Pardon; and if we ſhould 
pray in your Diale&t, we ſhould pray thus, Lord, I am meet 10'be pardoned for the Righte» 
ouſneſs of Chriſt. 3. That you make Faith and Repentance the meritorious cauſe of 
Patdon apd Glory bythe new Law, and that's true, for all conformity: to; 'and comply- 
ance with the conditional-Preceptive part of a Law gives right, 16821 'right to Re- 
muneration, and the benefit becomes a reward of Debty and if ov, the meetneſs is a 
Merit, ex Paito. All theſe, tho you fay, ' you diſown, yet'in what'you declare, you fay 
but what you ſaid before, 'and from- whence the ſame Conſequences will follow, viz. 
That God requires a meetneſs in a Sinner for Juſtification, and that this'meetneſs is a 
federal condition. 

1.” You fay, Chriſt ſatisfied Juſtice and merited Pardon and Glory, #. e. he ſatisfied 
Juſtice inreſpe&'of 'the v14 Law, and merited Pardon and Glory, to be beſtowed as 
Rewar(s'of Obedience to another Law :' And that ' | 
" '2; The Sinner thus partaking of them, is as: Fruits of 'his'Death 3 ard this is all 
done for his ſake.” Ba T 

23« You 
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3- You fay, God in Chriſt hath declared a way and order how he willdiſpenſe his 
Benefits; this way is by another Law, in which, he afts in a way of diftribution of 
Juſtice, upon performance of Law conditions, p. 4+ And therefoze you ſay, Goſpel 
conditions have no other uſeto our Intereſt in theſe Penefits, thana' 'complyance with 
this ſtared ule of the diſtribution of Pardon and Glory, p. 4. Adzm's obedience had 
no Other uſe, than a compliance with the tated Rul2 of Gods diſtribution of Life pro- 
miled, and Pardon ana Glory isno other than Life promiſed. So that you make your 
Law to be every whit the ſame in ſpecie, with a Covenant or Law of Works ; the condi. 
rion works out the reward of Debt; but this is all the difference, that Man fell un- 
der the fir Covenant of Works by Creation, but under the ſecond by Redemption ; he 
was redeemed from the Curſe of the old Law that he might be juftified by another 
Law Covenant ; and this is your plain meaning, as you ſay : And theſe things you do 
but ſay over and over again in this Book, as in the former. And what doth this condi« 
cronal Grant of theſe ERA import, but that we ſhould have Juftifiation, Adoption, 
Sc, upon the performance cf obedience to another Law ? Which is as much as to ſay, 
Chrift purchaſed another Law, and Obedience to it mult let us into Pardon by Chrift. 
This purchaling conditional Grants and Propoſitions, is a new ſort of Divinity, ſuitin 
the higheſt degree of. Arminian Do&trin, and will ftrike at the nature of abſolute Ele. 
&ion, which gives ground of ſuſpeRing you allo in that Point, as well as whac you ſay 
.of the ſavability of the none Ele ; tho? 1 acknowledge you often aſſert abſolute Ele- 
Aion; but how well that Principle will comport with indefinite Redemption, upon a 
conditional Grant, let the rational judge. .. Yougo on again, and ſay, as from Chap, 10. 
Pag. 84. of your firſt Book, © When Sinners are pardoned, the whole meritorious 
« cauſe of that Pardon, is that attonement z and what is required of Sinnets, is only a 
« meetnels to recejve the Effefts. You need quote no more, to give us an account of 
what you mean- in theſe things; if the Reader deſires to be further. confirmed in 
Qs. teprþ of my repreſcntation of -your Principles, let him read pag. 4, 5+ of your 
Reply. = | 

You quote Paſſages in p. 30, 31. of my Book (for the firſt Head) from whence 
you ſay, *©* 3 endeavour. to render you one, that thinks Faith or other Graces did 
* merit the pardon of our Sins ; which you ſay, is contrary to your declared Judg- 
«© ment. 

Rep. 1 grant you deny Merit; and I profeſs, Sir, 1 would not willingly wrong you 
by any falie Imputation 3. but this I tell you, it ſignifies not much to deny a Name to a 
thing whoſe Nature requires that Name if it be named aright ; a federal condition per- 
formed,duth bring a Man into the claim of the benefits promiſed as Debt,your own word 
gives the performance of the condition the meritum ex eongruo,merit of meetneſs; and you 
making this meetneſs federal, I know not how it can be avoided but it will be Merit, 

You quote Proofs, that you do not call this meetneſs Merit, but you call Chrift's 
Rizhteouſnefs the Merit, as this ; there isa- Righteouſneſs for which a Man juſtified, and 
that is onJy Chrifts : But you'l ſay, there isa Righteouſneſs of meetneſs upon which a Man 
is juſtified for Chriſt's Righteouſneſs, 7. e. the qualifing condition of the Perſon whom 
this Mercy is promiſed to, he muſt have a Conformity to the Rule of the Promiſe 5 
and its by this we are juſtified for. the righteouſneſs of Chriſt, To what purpoſe isit 
to deny Repentance.and Faith, to be meriting Righteouſneſs ; when according to your 
Scheme, it can be denied in no other ſenſe than in reſpeR of the Covenant of Works ? 
The ſatisfaftion of the breach whereof, you acknowledge to lie in the Righteouſneſs of 
Chrift conditionally, #. e. for all that ſhall conform to the Rule of the Promiſe, which 
Kule is the'preceptive part of the new Law z which Conformity you call, with others, 
ſubordinate Righteouſneſs, intituling us to another Righteouſneſs ; it's this Righteoul- 
neſs, you ſay,; we ſhall be judged by at the laſt day, Now Sir, I ſay, that Righteouſ- 
ne$ which Relievers ſhall be acquitted by in the day of Judgment, that is the Righte- 
ouſnc!s chat they were juſtified by, and the Righteouſneſs of that Law which they —_ 
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be judged by. Let ns but a little conſider how near this ſubordinate Righteouſneſs 
comes to the Papift's Notion of Merit,and if their Merit be not as ſmall a thing as your 
meetnefs and new Law conditions of Juftification by Chrift's Righteouſneſs, 


Hear what $. de Clezrz our Countryman tells us. 


Meritum eft Atio libera acceptata ad aliguod premium. 
Meritum de congrue eft Attio libera ex congruitate quidam acceptata 4d premium. 
—_ de condigno, eft Atio libera ab Homine m gratia elicits qui ex Fuſtitia acceptatur 


Merit is & free Aion, accepted to ſome Reward. 

Merit CEE is a free Ation, which by reaſon of ſame congruity or fitneſs is accepted 
10 4 Rewar 

Mevit of worthineſs js 4 free Altion of a Man performed in Grace, which from Jaſtice is 
accepted 10 4 Reward. 


—_— 
is, 10 believe willingly the 4 rvine Revelations and Promiſes, and knowing ones ſelf to be a Sin- 
fear of God's Fuſtice to bis Mercy, to hope for Pardon, and 10 begin 10 
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« guſreſs of Works is always imperf-@, while we live here, and wants forgiveneſs 


« wheicby our Failure in Works may be niade up. He makes it appear, That a. Pro-, 


mile made with a"Condition of a Work, brings this to paſs, that he who performs the 
Work is ſaid to have merited the thing promiſed, ex pacto, and may, challenge his Re- 
ward as Debt in Law. ; | 

It ignifics not much whether yuu ſuppoſe the firſt Grace to be faving, or meer 
moral Endowment; the Council of 'Trent condemns them that ſay, 4 Man may be juſii- 
fied without Grace, by the ſtrength of Human Nature, and the dottrine of the Law; It you 
make the firſt Grace a qualitying meetneſs for Juſtification, in'order thereto, it is the 
Papiſts Dcttrine, : 

Thus you ſee your ſheltering your ſelf under the abſoiuteneſs of the firſt Grace, will not 
do; And, 1.Doth God give the firſt Grace abſulutely?then all other Graces conditionally, 
for the tirſt Grace cones frum the ſame foederal Cundition that all duth. 2. The -BiV = 
ing the, firſt Grace, is the giving cternal Life begun, 3. Either the. firſt Grace is 
through Chrift or not ; but *is ſtrange to ſay, That Chrift gives inherent Grace to 
one that's not united to h:m (but 25 his deligned Head, as you phraſe it ) and to one 
jn a State of Condemnation ; And ſhould make a charge in his Nature beforea change 
of State» 4. Then SarQihcation, ( if Faith be any part of it) muſt be before Juſt 
cation, contrary. to the beſt Proteſtants, and whar you have ſaid, 6-490 
* Your 8th Exception is,, That 1 ſay *tis the DeEtrine of Imputation that you banter; 
and you tell us what you ſay of it in your Buok, where, when I come to the Places.yau' 
quote here, you will (ce my Remarks on your Sayivgs: Ard fo asto the ninthand tenth, 
jt will be ſpoken to in its proper place : And as to the eleycuth ard twelfth, I am .of 
the ame Mind I was, I ſhall not [pend Time in Vindication; and 1 leave the conſiderate 
Reader, who underſtands himſelf, whether I do not give a very fair account of your, 
Opinion, whereof, by the Quotations .of yours, out of your former.Book, you.give 
ſufficient Confirmation, | t br 

As to the ſtating Queſtions in difference, between us, you do it not fair : The firſt 
vou ſay. is, Preface 2.1. 1.. Whether the elett are required to believe, that they. may 
be juſtified ? This, you ſay, I deny. | 7 | 

&. You ſhould have quoted the Place: I fay there are Commands in the Miniftry of 
the Goſpel unto Sinners, to believe and obey. the Goſpel, that they may partake of 
JuRification by Chriſt's Righteouſneſs, but not to perform it as a moral condition, that 
thercby. they. may be qualified for Juſtification, or made meet for it as you ſay, 

2, * You ſay it'is not whether the Goſpel be ſuch a Law, that the Aﬀts cf Obedience 
K toit ſtand inthe place-of Works, ſo as for them we are ſaved; but whether the Go- 
« ſpel aflure Salvation for Chriſt's Merits, to ſucl; as obey it, and their aftive excluſi- 
« on of zalvation to ſpch as diſobey it ? 

This you ſay you affirm,and I deny; I'll tell you what I fay:The Goſpel can't be a Law 
commanding Obedience as a federal condition of the Promiſe, but upon performance of it 
the Promiſe muſt. be a reward of Debt ; and if the Promiſe be Juſtification for the 
Merits of Chriſt, then. its due as Debt upon theſaid Obedience; and tho? you ſay, Jufti- 
cation for the Righteouſneſs of Chriſt, yet that Juſtification muft be the reward of 

bedience required in, that Law. . 

"3. ® It isnot whether we are juſtified by our Faith as an AR of ours, as if they 

« [you mean Repentance too]- as Works or Qudlifications, were a Jot of that Righ- 

& guſneſs for which, or by which, we are juſtified : This I deny, 

©  Kep. Who ſays 59u ſay its that Righteouſneſs of Chrift, to which you annex your ſor, or 

by? but for and by this Righteouſneſs we come to be juſtified by our Faith and Repent- 

ance, the Putics required in another Law, which you tells us is the Goſpel Rule F & 

yaur Law} © That a, Man mult be a penitent Believer whom God will juſtify, for the 

«righteouſneſs, of Chriſt : This you ſay you affirm and I deny , and that with good 

 x5aſqn, that" our Faith and Repentance muft be previous, qualifying Duties to 
orr 


a_— > aA a 
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our Juſtification. So that a Sinner muſt repent and believe in a ftate of Condemna« 
tion, before he is juſtified; and its no more than this, that” for' Chriſt's Righteouſeſs 
which is our legal Righteouſneſs, we ſhall be juſtified by or ' according to our Evan» 
elical. 

4+ Your next Particular is the ſame ; and I ſay as before, God doth not juſtifie us 
as a judicial At for any Duty or Att, tho* wrought by the Spirit. 

5, You ſay, © It's not whether we are juftifhed upon believing before any Works, 
* which follow the firſt A of ſaving Faith. 

R, No, for the Papifts own their tirft Juſtification to be ſo; but you ſay, 

« 1f Faith ſhould be ineffeftual to Aﬀts of fincere Holineſs, and to prevent Apoſta- 
« cy and utter Ungodlineſs, would we not be ſubje& to condemnation by Goſpel Rule ? 
« This you ſay you affirm, and 1 deny. 

R. Let us examin thisthen, and ſee what you affirm, 

1. That there's a poſſibility true juſtifying Faith may be ineffefual,and fo there may 
be a falling away. 

2, That till Faith hath _— forth ſincere perſevering Obedience we are not fully 
and certainly juſtified > we muſt be juftified by the ſecond Juſtification, before we be 
cure. 
3+ That Apoſtacy and utter Ungodlineſs is prevented by a Goſpel Rule of Condeme« 
nation that we are made ſubje&t to; its a fine way to prevent Apoſtacy to lay us under 
a Rule of Condemnation, you mean a Sentence : For my part 1 cant ſee theſe things 
hang together, nor know what you mean by a Rule of Condemnation, but in the ſenle 
of the Law working Wrath, which is quite contrary to the nature of a Goſpel, 

6. *« Youſay and we lay, That Holineſs and good Works are neceſſary to Salvati- 
* on; butthat I deny they are indiſpenſable means of obtaining the Poſſelſon of 
« Salvation through Chriſt. 

R.If 1 fay they are necefſary,it is enough,tho' I may not own them to be indiſpenſible 
means in your ſenſe, as a Law condition is an indiſpenſible means of the Reward ; and 
if they be indiſpenſible means, the Thief upon the Croſs could not have been aved, 
and hundreds more, that I doubt not, but God ſaves in the like manner, 

7. It is not whether Juſtification, Adoption and Glorification be Ads of Gods free 
Grace, which I affirm. 

&© R. But you faid otherwiſe, That forgiving, adopting and glorifying, and the 
© conveyance of every promiſed Renefit, given on Gods Tomas, are judicial Ads of 
«© God as a Rettor, z.e, As you after ſay, That Grace is ſo diſpenſed, by way of judi» 
« cial reftoral Diſtribution of Rewards, Wc. Pref. of the 1ſt Book. 

* But the Qyeftion is, you ſay, Whether it pleaſed God to leave himſelf at liberty 
© to juſtitie the Unheliever, while ſach, and glorifie the Unbeliever and Wicked, 
« andalſo to dama the penitent godly Believer ; this Mr. C. affirms, aad1 deny. 

R. You ſhould have ſhewed the place where I ſaid it, that your Charge might have 
faftned by a Demonſtration, I marvel you bluſh not at ſuch things as theſe, 

1. Where have I that Expreſhon, of Gods leaving himſelf at liberty ? Its onc of 
your Terms of Art, not mine. 

2. That he juſtifies the Ungodly, is what the Spirit of God Gith ; and therefore I 
may. 

3. But I ayin juſtifiing him, he ſantifieth him 3 and whatever a Sinner is, he is 
juſtified as ſuch, not as made holy and ſanQified, unleſs you'l confound Juſtification and 
Sanftification as the Papiſis and Quakers do. 

4. But when did I fay, That God doth glorifie an Unbeliever, and a wicked Man; or 
damn the penitent and godly Reliever? Or that in the Covenant of Grace he hath made 
any ſuch Exception, that he may or will do ſo? 1 ſuppoſe that you muſt mean by leav- 
ing himſelf at liberty. 
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© This, you fay, is theſe Mens free'Grace, while they deny the Goſpel Rule or Law. 
Theſe Taunts and Fatſhoods are well enough, it ſeems, in your Mouth; its ſuitable to 
the reft of the Pritth> Prattle in this Preface. 

8, © You ſay the Queſtion is not, Whether God hath not as to us abſolutely pro- 
«© miſed and coventnted with Chrift, 'that the Elc& ſhall /believe, and all Men be- 
< lieving be pardoned, and fo perſevere in Faith and Holineſs to eternal Life; which 
« 1 affirm, Pref. p. 5. 2.4 

R, Here then you allow that there is an abfalute Covenant of Grace (for whatever 
diftinftion you would make between the Covenant of Redemption and the Covenant of 
Grace, there's tio Man of ſenſe can deny, that the Covenant uf Redemption is a Co- 
venant of Grace) and if God hath-abſolutely promiſed to, and covenanted with Chrift, 
that the Ele ſhall believe and be pardoned, this muft frand abfolute to the end of 
the World, ., But by your favotr, tho''T am for the abſoluteneſs of the Cove- 
nant of Grace, yet it was not abſ@hite but conditional 'to Chriſt ; that Faith and Par- 
don and Perſeverance, as promiſed to Chriſt for the Ele& were conditional, and the 
condition was, that he ſhould make himfelf an Offering for. Sin, bear it, and make full 
fatisfa&tion to the Law by his Righteouſneſs Afive-and Paſſive, and make Interceſſion 
for Tranſgreſfors, and therefore tho' you affirm here, yet I deny. 

« Btt the Queſtion is (you ſay) whether there is a Covenant which requires our 
& true believing conſent to the Terms of it, to the cundition of 'Pardon and Glory, 
&« and ſuppoſeth this true conſent In the aftual beftowing theie Benefits > This Mr. C 
« denies, and I affirm, 

Reſ.'1. 1 deny that there is any more Covenants'of Grace thah one, and ſay, That 
the Covenant between the Father and the Son, was that original Contratt which was 
diſplayed and made manifeſt in the Goſpel of the old and new Teftament, and in what- 
ever is required in this Diſplay is abſolutely promiſed, For if there be two Covenants 
wherein the ſame things are promiſed, and'to the ſame Perſons, the firſt abſojute and 
the ſecond conditional, the one muſt certainly he vacated by the other, For if I pro- 
miſe to a Perſon, or to another for 'him, 'to give him a Houſe freely, and afcerward 
make a covenant Bargain with him, that he muſt pay me 20/1. or 20 5s. per amum, the 
firſt Covenant is vacated 5 or if I am bound'to ftand to my firft Promiſe, the'ſecond 
Agreement falls to the Ground, 2. Likewiſe obſerve what you affirm, That God hath 
made Terms as a Condition, 4. e, federal of Pardon and Glory. So that here isbrought 
in a Covenant of Works, to intervene betwixt the abſolute Covenant, and beftowing 
the Benefits, abſolutely at firft promiſed, Now Men may ſee plainly what you mean 
when you talk ſo much of Pardon for and by Jeſus Chrift ; this Pardon is one of the 
Benefits beftowed in your new Law judicially, by way of remuneration to the perform- 
ance of the Terms of Duty required. 

0. *©It is not whether Faith be the only Grace by which we receive and reft on 
« Chrift for Juſtification, and that it is Chrift received by Faith doth juftifie, which is 
«c the ſenſe of the Proteſtants, when they ſay we are juſtified by Faith alone ; this I 
« affirm. 

R., Yes you do in your ſenſe, #. e. That Chrift juftifies here, as much as is needful ag 
to legal Righteouſneſs; but there is another Righteouſneſs, viz. Evangelical, that puts 
in for a ſnack, viz. that of the new Law. And yon do much milrepreſent the Prote- 
Rants, for they ſay, Chriſt's Righteouſneſs is all our Righteouſneſs, 'of one (kind and 
an6ther that we are juſtified by, a Righteouſneſs without us, and not by any within 
ns, any AR or qualification whatever. But the Papifts fay with you, the Council of 
Trent doth /anathematize ** Thoſe that fay a Man is juſtified without the Merit of 
« Chrift, by which Chrift did 'merit for us, or is formally juſt by that, Ananh. 10. And 
« they curfe alſo any one that ſaith, that he is juſtified only by the Imputation of the 
&« Righreoulneſs of Chrift, or only by Remiſſhon of Sins, without Inherent -Grace, 
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But let's have the Query then ; It is, you ſay, © Whether he that can truly believe 
© to Juſtification, muſt be in part: @ convinced, penitent, humbled Sinner ; and this 
« you athrm, and fay I deny. 3dr © bali 

R. You ſhauld have told the Place and my Words. 1ts poſſible 1 may deny it in" 

yourſenſe, and I wilt proye how that you muſt deny it in my ſenſe, #. e. that legal Con- 
vittions and Humiliations are no federal conditions of Faith ; for you ſay, That the 
firſt Grace is abſolutely given ; and if ſo, there's no federal conditions of it, Why do 
you not bring in hearing the Word, as a federal condition of Faith, for it comes by 
Hearing ? Why do you not bring in a Mans haying his Senſes and Underſtanding, and 
many more things ? 
* And now you talk of Humblings, let me mind you what you ſay, Page 15. ** You tell 
« us of the Sum of the Popiſh Principles our Divines oppoſe. 1. They think that by 
« Attrition (or a ſelfiſh legal fear of Puniſhment) Men do, ez congruo (or meetneſs) 
« merit _ and Faith, which be the beginning of SanQification; and that this 
& begun SanRtification is all our firſt Juſtification, 

I. What do you ſay leſs than they, ſetting aſide the word Merit, and they ſay as to 
that de congrao its ſcarcely ſo? Nay ſomeare againſt Merimm de congruo, as being any 
Merit but only a diſpoſition and meetneſs of the Subjett, ſuch as you would have, and 
we may put their Attrition to your Humblings, as a meetneſs for Faith. See what the 
Council of Trent ſaith, Can. 8, When Pan (aith, ©* a Man is juſtified by Faith and 
« grate, it is to be underflood becauſe Faith is the beginning, and rhe things that pres 
&* cede Juftification are not meritorious of Grace : See now how you abuſe the Papifts, 
Nay 1'l tell you more, for I would give the Devil his due; you abuſe the Papifts in 
charging them for making this begun SanRtification all their Juſtification. The words of 
the 7th Canon of the Council of Trentare, * That Juſtification followeth Preparation, 
* which is not only repiffion of Sins, but SanQification : And therefore they make not 
only SanQification begun to be our firſt Juſtification, And in the 101h Anathema, the 
curle them that ſay, ** A Man is juftited without the-Righteouſneſs by which Chri 
- __ merit for us. Now I chiak you ought to ask the Papiſts forgiveneſs for ſlander- 
ing of them. 

Rhemiſts on Rom. 2. 3. they grant, That the beginning of our Juſtification, 
which they call the firſt, is mecrly of Grace 3, neither can we do acceptable Works be- 
fore we be juftified, but in the ſecond Juſtification, which is, the encreaſe of former 
prnes a Man may merit by good Works, $0 agaia-they ſay, Works done of Nature 
'beforeor without Faith, can't merit 5 but Works done by God's Grace, -may and are 
joyned with it, -as Cauſes-of Salvationy and in theſe Points the Proteftants oppoſe 
them. I could fill a Vohume wich it if need were, but its.enqough to ſay, you are mis» 
taken in telling us what the Proteſtants oppaſe them in. 

« You ſay alſo that 1 ſay, That Pardon is rather the condition of Faith, nay Pardon 
* is the cauſe of Faith, 

R. I ſay rather, for if a federal condition maſt lye between giving and receiving, 
giving is the cauſal condition of receiving, and not receiving of giving. 

2, The Obje& muſt be beſore the Att of the Organ, Pardon is the Objett applyed 
by Faith 3 Application before there is an Objet, is cqneradiQio in adjeo, 

3.. The Promiſe of Pardon is the Ground and Reaſon of our believing, therein is 
the Grace brqught, therein doth the Truth and faichfulneſs of God appear 3 and the 
Apoſtle ſaith, Faith comes by hearing this Word of Promiſe, #. e. is wrought by it, 
Rom, 10-And he oppofeth the Works of the Law, and the hearing of Faith in Juſtification 
Gal. 3.2,5. And what is that acceptation but of Faith, which the Apoftle ſpeaks of, 
1 Zim. 1,15? And what doth it accept, but that faithful Goſpel faying there mention- 
ed, Thaz Chriſt came into the World to ſave Sinners, and the chiefeſt ? 1ts the Grace of God 
working in this Promiſe, that hath wrought Faith inthe hearts of thouſands 
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4. We ſiy with all foundeft Proteftants, That Juftification in Nature is before 
$anQtification and the Cauſe of it, and therefore of Faith, becauſe Faith as a Grace 
wrought, is a part of Sanftification. Its enough for you, to hold up that you call Error, 
and give it Name, and ſo let it go. 

- > « It is not whether SanQification taken ftrialy do follow Juſtification ; this I 
affirm. 

R, If you affirm this, you ſhould not make ſo ftrange of - my ſaying, Pardon is the 
condition of believing. What you hide under ftritly I concern not my ſelf 5 SanQifi- 
cation is Sanftification, and if Juſtification goes before it, you allow it to be conditio ordi- 
nas at leaſt, Therefore I conclude, Pardon is rather a condition, yea I ſay not meerly of 
Order, but ſuch. a condition as is an influential Cauſe, But go on, Rating your diffe- 
rence. 

© But whether efeQual Vocation make a real habitual change in the Soul, and that 
* this Vocation is in order of Nature before Juſtification ; This Mr. C. and the Let- 
&© ter, and I affirm, with the Aﬀembly, 

R. As to the Letter, I muſt tell your Anſwer to it is ſhort and ungenteel ; andas 
he did Belarmine, who ſaid Belarmine thou lyeft ; when you ſay, it was rather to ſerve 
a turn than to argue; it ſpake Truth weakly, and other things erroneouſly and igno- 
rantly, &c, It juftifies a neceſiity of dealing a little more roughly with Men of your 
Country and Kidney, But to our Point in hand ; it need not be enquired, whether you 
take efteual Vacation in the ative or paſſive Senſe, ſeeing you ſay its ſuch as makes 
a real habitual change in the Soul : And ſeeing it makes ſuch a changs, it muft be a 
change of SanQification, and this, you ſay, is before Juſtification 3 how can that be, 
when you had ſaid before, that Juſtification is before SanQification ftrily taken ? 
What kind of SanQification, I pray, is effeual Calling ? Is it not ſo in a ftrift ſenſe, 
when you ſay itsa real habitual change in the Soul ? Is this not turning from Darkneſs 
to Light, raiſing us together with Chrift or being born again ? But all this muſt be 
done before the Relative change 3 a Man muſt be free from the reigning Power of Sin, 
and alive from the Dead without Jeſus Chrift our Lord, See what the Aﬀembly faith 
in the larger Catech. Q. 67. 

*« That effeQual calling is the Work of Gods Almighty Power and Grace, whereby 
&* out of his free and eſpecial Love to his EleR, and from nothing in them moving 
* him thereto, he doth in his accepted time, invite and draw them to Jeſus Chrift, &c, 
& and they are hereby made able and willing freely to anſwer his Call,and to accept and 
© embrace the Grace offered and conveyed therein, i. c. then they are effeQually called, 
* when they have embraced the pardoning Grace of God offered and conveyed 5. which 
ſhews the previouſneſs of that Graceeworking the effeftual Calling conſummated in be- 
lieving and embracing the Goſpel offered 3 the Goſpel Grace in the Promiſe, is always 
that which works firft upon the Sinner, moves his Heart, and draws it forth in believ- 
ing. 
: 11, It is not whether our fincere Faith and Love, Wc. are imperfett, and fo can 
« beno meriting Righteouſneſs; which I affirm, 

R, You affirm they are imperfeQ, and ſo dol ; but not therefore that they can he 
na meriting Righteouſneſs ; for the Merit of Righteouſneſs doth not depend upon the 
perfefian, of the Duty or Service in it ſelf, but its perfeRtion in relation to the Law 
that requireth itz if the Duty required be never ſo. weak, little, and lame, if Thave 
ſach a degree.as the Law requires, its perfe@ as.to that Law: The Law requires a 
poor Man to pay a Shilling to'a Tax, its as good obedience as another Mans that's re- 
quired to pay twenty. Many Inſtances might be given, the Papifts ſay, Merit lies not 
in the value of the aQion, but in Gods Acceptation. The Council of Tyent ſaith, 
Our Works are meritorious of eternal Life, Quiz 4 patre acceptantur per Chriſtum, yea, 
faith $, de Clara, Anus mens dicitur meritorium quis elicitys ſeu Imperatus 4 grails ox paitione 
diving acceptatur ad premium, Dew ab aterno ordinavit bujuſmodi atus efe dignos vita —_ 
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do elleiuntuy 4 gratia babituali ; non igituy tora ratio meriti a gratia ipſa. So Scots, Afius 
non eft meritorius preciſe quia perveniens ex gratia, ſed quia acceptatur a Deo tang; dignus vita 
aterns. But where's the Queſtion then ? 

« Whether Faith and. Love, &c. are diſubedient even in a Goſpel account, and ſo- 
& uncapable of being Conditions of any of its promiſed ſaving Fenefits ? 

R, In the ſenſe of the Papifts they be uot, but be accepted of God for this end, to 
be federal conditions of a Law Covenant; they are perfed in tha: kind and relation, 
and merit the Benefit; but we ſay, tho' any of our Gifts of Grace or Duties are accept- 
ed in Chriſt, yet they are not accepted to any Merit or Worthineſs of any other Grace; fe- 
deral conditions and worthineſs of a!lGrace andBleſfſings beſtowed on us,areonly inChriftz 
and hence Faith and Charity and other Gifts of Grace, tho' they have a conditional con» 
nexion one to another, yet they are all of Promiſe, and can't be federal conditions of 
any promiſed ſaving Benefits. 

« Mr. C. faith, 1 am againft the Articles of the Church of Zngland and the Aﬀembly; 
« Tamfſure he'el never prove it, and I profeſs the contrary ; but Iam ſure he's agaiaft 
« allthe Confeſſions of Faith that we own as Orthodox, 

R. How your Principles agree with the ſaid Articles and Confeſſions, upon Impar- 
tial Examination, let others judg ; 'tis not your ſaying, your profeſs the contrary, will 
ſatisfy the World, when res pſa Joquitur ; eſpecially when you have the Confidence to 
ſuggeſt ſuch a falſe thing of me in the ſame Breath, That you are ſure I am againf all 
the Conteſhons of Faith that are orthodox (but indeed you ſay,which we call orthodox ) 
that we, I ſuppoſe, are, you and your Schematifts > and then what they account or- 
thodox, 1 ſhall not trouble my ſelf. You go on and fay, * In the Strength of Chriſt 
« you'l ſuſtain the utmoſt Perſecution at the Hands of theſe angry Men; and while God 
« enableth me, they ſhall not overturn the Goſpel by their unſcriptural Abuſe of the 
« blefſed Names of the Righteouſneſs of Chrift, and free Grace and the Goſpel way of 
« Application, 

R. Enduring Perſecution is no Infallible Argument that a Man's Principles are good 3 
if it were, Papifts and Quakers then have more to ſay for the juſtification of their 
Principles than ever you had, or are like to have; and let the wiſe judge, how near 
akin yours is to theirs : And whereas youu inſinuate, as if you had ſuffered Perſecution: 
from the angry Men(as you call them) who have conſcientiouſly contended earneftly for 
the Faith. Impartial Men will (if they do weigh and conſider duly what you havedone- 
and ſaid in theſe Matters) determine which fide hath been the Perſecutors,if Reproaches 
and falſe Imputations be Perſecution, and God will judge one Day whether you be a- 
Champion ( as you would be accounted ) for Thrift or againſt him ; the Day will re- 
veal itz its notenough to brave it out before the World, a Judgment at Man's Day will 
not ſerve our Turns; he that judgeth you and I is the Lord, and therefore conſider what 
you do, while you call ſomuch upon the Name of God and Chrift, to countenance your. 
confident undertakings in this Aﬀair. 

You ſay, © there's a Myſtery in it that one Explication of aText ſhould he pretended 
©« for a Reaſon againſt my whole Book, and ſo countenance all Dr. Cr. Errors, whict 
< they profeſs they diſlike. 

Rep. There's no Myſtery in it, that any faithful Miniſter or People ſhould not only: 
be highly jealous of; - but-:exceedingty blame ſuch a Book, and the Author which ſhall 
rob them of ſo high an Article of theirReligion as the trueNature of the, Dodtrin of Im» 
putation of Chriſt's Righteouſneſs, and for the maintaining himſelf therein, -muſt wreſt, 
{d eminent a Portion of Scripture out of their Hands as to its genuine and plain,mean- 
ing, upon which thouſands of the moſt eminent Saints in all Ages have lived,. and- 
do live 3 no, be you confident, they will not loſe that ſenſe of that Portion of Scripture 
( Phil. 3.) which you oppoſe; they'll tug hard for it firſt, and it will ſtand in the Hearts: 
and Prayers of God's Children maugre all Oppoſition, And whereas you ſay, you hear 
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tells-me, concerning Auftin's Opinion : Thus Avgwtinu breviter aftendit ab Apaſialo, Ut. 
Auſtin briefly Jrews from tbe Apefiie Phil. 3. 9. that whatſoever 7s of bis own Righteouſneſs 
is exclnded there \, and that Paul ſpeaks nor of the Law of Circumciſion or Unsircunciſfion, bus 
o rhe —_ in which "ris ſaid, Thou ſhalt not covet. . Lydeker, 4 diſer, kgis £5 
vangel, 

_ You proceed to vindicate yourſelf againſt the Charge of not being againft the Ar. 
ticles and Confeſhon, and pitch upon the DoQrin of Impuration for aa inſtance where- 
in you know you differ from them ; and your ftating your Judgment in that Point ſuf- 
fciently evinceth, though you do it aſter that perverſe manner which is uſual with you, 
to make your Principles took ſound, 

You ſay, *.You will ftate that Caſe, viz. of -Imputation. 1. It is got whether 
* Chriſt was a publick Perſon, as a Nediator in his Undertakings, and f@ traniatted all 
* for Sinners, that they might be pardoned and ſaved by his undertaken Satistaftion 
« and Merit : This Iafhrm 5 but whether we are ſo repreſented in Chrift, as that we 
* are in Law Senſe ; they that undertook to atone and merit 5 this | deny. 

R. What do you mean by a publick Perſon, as a Mediator ? Did he ftand in ſuch a 
Capacity as to repreſent, undertake for, and ftand in ftead of the Elett? were they 
federally in him as his Seed ? for ſo the Aﬀembly ſay they were. See Confef. c. 8. ſet. 1, 
- © He was made the Head and Saviour of his Church, the Heir of all things : Unto 
- *© whom God did from all eternity give a People to be his Seed, So Larg. Cat. The 
Covenant of Grace was made with Chrift, the ſecond Adam, and in him with all 
theelett, as his Seed ; But you ſay he only tranſatted for Sinners as a Mediator ; but 
do' you mean ſuch a Mediator as is a Surety; if ſo, the Perſons for whom he is a Surety 
are federally in him, for he takes the Debts upon him, ſtands in their room and ftead, 
and they federally in him accounted, and to all Intents and Purpoſes he is entertained, 
as' comprehending all their Debts in him. A Man may be a Mediator, and treat 
with both Parties at Variance ; but not take the whole cauſe upon, ſo as to treat and 
engage,” and make Payment in-the'Room of the offending Parties. But let us hear 
what your Queſtion is. 

« Whether ve are fo repreſented in'Chrift, that we were, in Law Senſe, thoſe that 
- © undertook to atone @r merit ? this I deny. 

RK. I'willappeal to all Men of Senſe in the World, whether they can tell by your 
ating this Queſtion, whether you own or deny Chriſt to be a publick Perſon, repre- 
fenting the Eleft. He is a publick Perſon as Mediator, and repreſents ſa as no body 
ever ſdidany perſon did repreſent another : viz. That we are, in Law Senſe, they that 
undertook to atone and merit, A perſon comesto he bound, as ſurety, toa Creditor 
for an KAundred Debtors in Cadgete ; he becomes Debtor, and is accepted in the room of 
all and ever; one, they all pay, and are diſcharged in him : Doth the Law reckon that 
all-ttefe Men were Sureties, or that they atoned or merited ? 'but that in the Surety's 
Atonement and Merit, they being all repreſented by him, their perſons are accepted, 
and their Debts paid. Doth any Body look upon the Debtor to'be the Surety becauſe 
the Surety ftands bound ? Or becauſe the Surety pays or undertook to atone 
and merit? I would fain know whether this be not perverſe perplexing a Que- 
frion inftead of ſtating of it ? 

3. You goon, ftating thus: **Nor whether Chriſt was a Surety for us, in a Bond 
«of his own, to pay -our Debt to'the full (or more) that we might in a due Time and 
way be releaſed ? This I affirm. 

"\Reply. If Chriſt came under Obligation to pay our Debt abſolutely,he repreſented not 
as if he obtained our releaſe but conditionally, upon future Terms to be performed by 
= ſome others ; for then his Suretiſhip was not for us, but to purchaſe Conditions 

Us. 

*But 'whether we were joynt Parties in one and the the ſame Bond with him, and fo 
«we were afually acquitted when he made fatisfattion ? therefore God could enjoyn 

no 
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&« ng Terms of Application to ns for Juſtification and G! ſpend the ſame upon 
« tnoſe Terms, This I deny, J : ory, nor ſuſpend th of 

R. What mean you by joynt Parties in one and the ſame Bond ? do you mean the 
Bond of Debt to the Law, by ceaſon of the Obligation of Doing and Sufſcring ? there 
we ftood bound as Principles, and not being able to ciſcharge, Chriſt became bound 
as Surety 5 we were never bound as Sureties nor Chriſt as the Principle. But if you 
mean that both were bound to pay the ſame debt, we do afficm it. 

2, What do you mean by anjattual Acquittance ? Is it not meet that he that hath his 
Debt ſatisft-d, ſhould have an aQtual Acquittance, or their Surety for them? there's no 
Man pays a Debt, his own oranothers, but he will bave an Acquittance, according to 
the Terms of Payment, if they were ſuch as;you ſuppoſe, viz. to purchaſe a Diſcharge 
upon other Terms. But you lay, If Chriſt were aQtually acquitted, and the cle in 
him, God would not come upon new Terms with the Singer for Juſtification and Glory 3 
this is as much as to ſay, Chriſt paid a Fine for Sinners, that they might be brought to 
lower Terms with the Juſtice of God by a milder Law. How falſe are you, when you 
tell us, Your meaning is, That ChriRt's RighteouſneG is our only juſtifying Righteoul- 
neſs ? whereas here you own, That it obtained not our full Diſcharge, but only the 
bringing us under new Terms; upon which Juſtification and Glory are ſuſpended ; is 
not the Performance then of thoſe purchaled Terms, our immediate juſtifying 
Righteouſneſ, ? 

3. That which you affirm in this ficſt part is pretty unintelligible, but according to 
my Underſtanding it amounts to no more than that Chrift' dyed pro bono noſtro only, 
which is conſiſtent with all the Socinian Notions of Imputation. But as that which you 
ſay you deny, 1 want it to be unriddled; viz. © That Chrift was joynt Covenant 
« Party with all the ele&, in 442m's Covenant, (o that they are legally efteemed to 
&« make Satisfaction, and yield Obedience in his doing thereof. 

R. You ſeem here to ſuggeRt as if ſome did hold, That Chriſt was under 4dam's 
Covenant, ſoas the reft of his Pofterity was, and conſequently fell in him, as they did, 
Or do you mean that all the Ele in Chrift ſatisfied the Law, as all 4dam's Poſterity 
brake it in him ? and this I ſuppoſe you deny. Now, as unto this Point, if I have 
hit your Meaning, I will tell you what a great Divine ith in anſwer to a Socinian : 
« The firſt 44am was by God's Inſtitution a publick Perſon ( having ſhewed that God's 
« Pleaſure is the firſt Rule of Righteouſhels ) hence in him ſinning the World finned, 
6© The ſecond 44am isnot only by God's Inftitution a publick perſon, but alſo an infi- 
« nite Perſon, becauſe God : This publick Perſon doing and ſuffering was as muchas if 
«the World of the Ele& had ſuffered. If the firſt 44am, a finite Perſon, was by 
&«.God's Inſtitution in that Att of Diſobedience, a World of Men, why ſhould it ſeem 
«ſtrange that the ſecond Adam, being an infinite Perſon, ſhould be by God's Inſtitution 
« in the courſe of his Obedience, as the World of the Ele&t ? He being infinite, there 
« needed no more than Gud's'Pleaſure to make him the World of Men, yea ten thouſand 
« Worlds. That which is infiaite knoweth no bounds, but God's Will. The kind of 
« his Obedience was legal, the ſame in Nature and Meaſure which we, by the firſt Co- 
« yenant ftoed bound uato. This his Obedience to the Law was more acceptable to 
« God than the Diſobedience of 44am, was deteſtable; yea more acceptable than the 
« Obedience of Adam ( underſtanding both as publick Perſons ) had he continued in the 
« firft Covenant, Nort. againſt Pinch. p. 6, 

4, That which you affiem of the Impucation of Chrift's Righteouſneſs here, is no 
more than what you ſay every where, importing no more than as to its Effets 5 but 
your Expreſſion is ſtrange, in ſaying Chriſt's Righteouſneſs is reputed by God, as that 
which now pleads for-our Impurity, &c. which ſeems to import that it doth not aftu- 
ally plead, [but that Go4 is willing to reckon ita kind of Plea : So that the Imputation 
you 'here intend of Chriſt's Righteouſzels is to Chriſt himſelf, and not to the Sinner : 


But you tell us what you deny, 
You 
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You ſay its this, ** That it is imputed as our formal Righteouſneſs, and ſo we may 
« truly plead, that we our ſelves, as Elect, did legally by Proxy as our Chriſt, fati(- 
« fie and merit all, and without the Interpoſal of the Goſpel Rule, we have a legal 
« Title to glory by A1zms Covenant : This I deny, as that which excludes Forgive» 
« neſs, makes Chrifts Sufferings needleſs, denies any proper fatisf: ion, aad deſtroys 
* Chriſtianity. 

Rep. Here 1, You ſeem to deny Chriſt's imputed .RighteouſneG to be our format 
Righteouſneſs, for 'Chrik's Righteouineſs we reckon to be, as it were, the Matter of 
our Juftification, and being imputed by an A of Grace, becomes cur formal as well 
as material Righteouſneſs ; for if it become not by ſmputation our formal Righteouſ- 
neſs, its not our perfett Righteonſneſs; for Matter and Form are the efſential Cauſes 
of the Effctt, 

2. That we in Chriſt, ſatisfied the Juftice of God, 1 know no ſound Proteftant but 
will affirm, and that legally. Mr. B. ſaith over and over, Chrift's Righteouſneſs was 
our legal Righteouſneſs, but you will deny, that we legally ſatisfied in Chriſt : May 
not a OR plead that he. legally paid the Debt in his Surety, tho' not with his own 
Morn 

2. You caſt Reproach upon the Suretiſhip and federal Headſhip of Jeſus Chrift, by 
calling hima Proxy andAttorny,as our Surety and Repreſentative. A Proxy isVicarious, 
an interiorPerſon that's imployed to do Buſineſs in the Name and by the Authority of aSu- 
periour, ſo that he is his Vicar or Subſtitute. But is a Father, that pays a Sons Debts, 
and purchaſeth an Eftate for him out of his meer Love, Pity and Compaſſion, the Sons 
Proxy ? Or if a Man purchaſe an Eftate for his Heirs for ever, is he a Proxy to the 
Children yet unborn? And yet their Eftate is bought and paid for in him, the original 
Right and Title lies in him the Purchaſer, Or a rich Man, who undertakes for the Debts 
of an hundred poor Priſoners in Ludgate (ſuppoſe the King, or another great Perſon ) 
out of meer Pity and Commiſeration, is he their Proxy ? ls he not their Benefaftor and 
Patron ? I wonder how you can ſpeak theſe things without ſuſpeFting your own Spirit, 
when you do ſo manifeſtly caſt Dirt upon Jeſus Chriſt ; may not 1 july ſay you banter 
the Doin of Imputation ? 

3- But you ſay Chriſt can't ſatisfie and merit for us, without the Interpoſal of a Go- 
ſpel Rule; the meaning whereof is, That Chriſt hath not legally ſatisfied for ns till we 
have done ſomething in conformity to the fai:] Rule, that may give validity to the ſa- 
tisfation of Chriſt, and make it pleadable as ſuch * (© that Chrift hath neither ſatisfied 
uor merited, till we make up the Complement whereby it becomes legal. 

4. What mean you by a legal Right to Glory by Alam's Covenant ? If you mean by 
Chrifts atisfaftion and obedience to Alzm's Covenant, we have our legal Right to 
Glory, we ſay it ; for Chrift is the end of the Law for Righteouſneſs to every one that 
believes, and through his Righteouſneſs we have a Right to G!-ry by Adam's Covenant ; 
Chriſt's Righteouſneſs is our legal Righteouſneſs, as it reſpetts the Perfe&tion and Ju- 
ftice of God in that Covenant ; and its our Evangelical Righteorwineſs, as irs in the 
behalt of, and beftowed upon undone Sinners, 

But you ſay this Dodtrin excludes Forgiveneſs; Why ? Becauſe it _—_ in Forgiv« 
neſs meerly upon Chriſt's. Righteouſneſs alone : But how makes it Chriſt's Sufferings 
nzedieſs? when it lays all upon the Rightcouſneſs of Chrift, imputed as the Matter and 
Form of our Juſtification £ Or how doth it deny proper ſatisfaftion, when it makes 
Chrift's Righteouſneſs all the ſatisfaftion ? And your rin makes it but an improper 
and remote ſatisfaQion, yea and imperfett. And laſtly, you fay, it deftroys Chrifti- 
anity : This is ſo groſs a Charge, as that it is to be exploded with Deteftation ; if the 
Imputation of Chriſt's Righteouſneſs, as our legal and evangelical Right and Title to 
Life and Salvation, deſtroys Chriſtianity, we may burn our Bibles, Eut you go 
on, 
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s You afficm, © That all ſinned and dycd in Adam, and in Chriſt are all madealive, 
« owning Chriſt's influence, both real and publick, as before explained. 

R. All this is nihil ad Rbomkum, you own not hereby the Imputation of Adams Sin 
to his Poſterity ; but that Sin and Death are only Effets of Adam's firſt Sin, 4. c. in- 
fluential; you own not that all Men were legally condemned in Adam, as a publick ferle- 
ral Perſon, ſtanding in their ſtead : In the ſame manner you always ſpeak of the Righ- 
teouſneſs of Chriſt, as influential to our Forgiveneſs > and that the imputation of it 
is only beſtowing the Effefts. © But whether we were in Chriſt before Faith, as we 
« were ſeminally in Adam, before we were born ; which his federal Headſhip did ſup- 
«« pole the being thus in Chriſt before Faith 1 deny. 

R. You here grant our ſeminal being in Adam ; and that Adam's federal Headſhip 
ſuppoſed it,and therefore we were ſeminally and federally in Adam before we were born. 
Why ſpeak you it not poſitively, whether it was ſo or no? That we were federally and 
ſeminally in Adam, and that our Sin and Death was in him ; there we loſt original 
Righteouſneſs, and thence the Imputation of his very firſt Sin to all his Poſterity, by 
vertue of our federal ftanding in him, and by reaſon of our being ſeminally in him, 
the corruption of the whole Nature was in him, and naturally deſcended to us ? If ir 
beſo, why are not the Elett as to Righteouſneſs and Lite in the ſame manner in the 
ſecond "Adam, federally and ſeminally before they believe, i.e. before they are born 
again, in him federally, as to Rightcouſne(s, and ſeminally as to the new Nature, Chrift 
being theirRighteouſneſs and SanQification, whereas theApoſtle runs the Parallel (o fully 
and plainly as he doth, Rom. 5 ? : 

But all this is but ſhuffling the Cards to make People believe your Principles are 
what they are not 3; moſt of whom cannot tell what you hold, when you have darken- 
ed and confonnded the Queſtion, by your manner of ſtating it: You ſay, I obje& 
againſt you the denying of the Dottrin of Imputation ; why do. you not ceny 
the Charge, but only diſtinguiſh ſv upon it as to confirm it ? If your 
Principles are Truth why do you not ſpeak them out ( but fill us with your 
cloudy Expreſſions and Diftinftions, which you charge us for ) - why ſpeak you 
not plainly, That you deny the Suretiſhip of Chriſt, as you know you do ? That you 
deny Chiiſt to bea publick Perſon, in the Senſe as the ſoundeſt Proteſtants have al- 
ways held him to be; which laſt you do here in effe& poſitively do, That we were 
neither federally nor ſeminally in Chriſt before Believing: Which, if ſo, 1 am ſure you 


- muſt deny the whole Duttrine of Imputation, and what you pretend to can be no more 


than what the Socinians do» And how can you ſay you are not againft the Confeſſion, - 
and 1am, when the Afﬀembly faith, Corfeſ. c. 8. ſeft.-1. 

That Chriſt is ordained of God the Head and Saviour of Sec Pinchin the Socinian, and 
his Church, &ec. unto whom he did from all eternity give De Rams ne Loi 
a People to he his Seed,and to be by him in Time redsem- za one with Adam, by a natural 
ed, called Juſtified, Santtified, Glorified, In the ſame Union, 25 procceding from the 
manner they ſpeak in the Larg. Catech, 0. 30, 31, 32. as lame Root; but 1 tzar Mr.Forbes 


above rehearſed. And in the ſpore. 0.15, man's tinfulneſs 92th firetch on: our vatural 
N Uniop with Adm to a periona}; 


þ . » . 
conſifts in the guilt of A1am's firſt Sin. to the end that he miglit make 
: Adam perional Action to be ours 
by imputati01. Norton, The ſcope of Mr. Forbes 15 to vrove the Imputation of Chriſt's Paſſive 


Obediencz, and that ouly im his Dea-h, 10 bz the Matter of our Juſtificatiou, 4c, We conſent to 
Mr. Forbs, as to the Argument raken from the Compariſou, but difſent from him as concermns the 
Reſtriftions, the Reaſon of the Compariſon being founded upon the Conditions of the Perſons and Di- 
vine Inftitution, it holds betwixt ſuch AQs as the firſt and ſecond Adam atted as publick Perſons : 
Adom therefore being in that Act of Dilobedienc:, only a publ.ck Perlon, heace that AQ only is imput- 
.£d unto his Seed * But Chriſt bcing in all h1s+ Aftsof Obedience a publick Perſon, bence therefore all the 
AQts of Chril®s Obedience are imputed t@ his Sged. As apon ſuppoſition, Adants continuing in Obedi- 
ence ( becauſe he had then coatinued a publick Perſon ) all the Atts of his Obedience, even 10 the finiſh-- 
ing of perfet Righteouſnels, had been imputed to his Seed, according to the nature of the Covenant of 
Works, voto their attaining 0; Juſtificatioa by the Law, The - vas betweeu Adam and his Polterity 

was 
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was not perſonal, nor only natural, but myilixal : Ir was a Conjuntion of the Perſon of Adam, and 
all contaired i2 his Loyns, in one Spiritual Body, by the Inſti tion of God, whereby he was as theis 
Head, they as his Members, to ftand or fall with him (tanding or fal' 

Mr. Norton ſums up Pinchin's Errors under three Heads, 1, In his denyiog the Imputation of the Sin, 
of th: EleqQ unto Chriſt, and his ſoffering the Puni{t ment doe thereunts, contrary to 2Cor, 5. 21, 
Gal. 2.12. Iſa. <3 5, 6. thereby leaving the Ele to periſh in the r Sin, 2, Denying that Chrilt, 
as God-Man M<diator, vbeycd rhe Law, and therewith that he obeyed it for us, as our Surcty, contra- 
ry to Gal. 4. 4,5. Matt. -. 17,15, Heb. 10. 7. compared with Pſal. 40. 8.7. 3. Rom. 3.31. thereby 
readring Coriit buth ac uniaithtut and inlufficient Saviour, and ſpoiling the Eleft of Salvation. 3. De- 
nyimg ne Imoutation of Chrilt's Obedience unto Juſtification, contrary to Rom, 5.19. Phtl. 3, 1. 
thereby !cavizg all that are ungolly under an impoſhbility of being mſtified. 2. Deltroying the very 
being of a Sinner”> Rizhteoulnels, by raking away the Obedience of Chritt unto the Law, and Impura- 
tion, which are the Matter and Form #4. e, the efſe::tial Cauſes of Juſtification. 4. Placing a Sinner” 
Righteoula:1s 10 a {Qitious Atonement or Pardon of Sin, ſuch as 1a effect duth man f<!i!y rot only d:ny 
itlelt to be the effeft of it, but aenzeth, yea defieth the very being ot the Mzdiator, by Ohdience of 
Chriſt to the Lav fur us : The firſtholdech us 1m all or Sips, an! contimeth the full Wrath of God abid- 
mg rpon as. The [cond rak-s away your Saviour. The third takes away oorR gbtcon lacks and Juſt fication 
W.:at reed the En:my of J:fus, Grace ard Souls a:& morc? And I am ſure this ScGntan peaks as plain 
libly of thele Doctrines, which he 0,poleth, as yoa 42; yea and more, 


In the 39th. Page of your Book, you pretend to ſom? Anſwers, to what [ affirm in 
ſome things : As that I deny the Covenant of Redemption to be a diftin&t Covenant 
from the Covenant uf Grace, I own it, and make gvod my denial elſwhere, therefure 
will not attum avere, 

You blame me, p. 40. for ſaying, p. 29. That Pardon is not promiſed to Faith and 
Repentance, as things diftint from the Promiſe, but Pardon is promiſed together 
with Faith and Repentance to the Sinner, And herein you ſay, * I confound a Promile 
« of Grace, and promiſes made to Grace, and affirm the Goſpel Covenant is but one 
«Promiſe. 

Repl. 1. I doaffirm, That the Promiſe of the Goſpel in its Original Grant and Com- 
prehenfive Nature is but one, as the Promiſe of the Covenant of Works was but one, 
viz, Life, $0 in the Covenant of Grace 'tis Life, the Spirit of God is expreſs in it, 
1 Foh. 2.25. av\n igri emyparis, This is the Promiſe which be bath promiſed ws, even 
eternal Life, Andi Feb. 5.11. gu'nigivns weplve nr, This is the Kecord (or Teftimony) 
that be bath grven ws, Eternal Life, and thus Liſe is in bis Son, Now Eternal Liſe con- 
tains all Juſtification, SanAtification, Adoption and Glory, 2. 1 affirm that in this 
Promiſe is Juftification, Faith and Repentance promiſed. 3. That in this Promiſe 
Juſtification, Faith and Repentance are inſeparably conjoyned. 4. That in and under 
this Promiſe are multitudes of Gifts beſtowed in a way of connexion one to another, 
and have their particular Promiſes pointing diſtinly to them ; but theſe Gifts are no 
federal Conditions one of another. 5. I ſay, If. you ſpeak of theſe Gifts of Righte- 
ouſneſs and Life, as ina way of conditionality, 'tis Chrift's Righteouſneſs is the proper 
federal condition of Life, and Pardon is rather the Condition of Faith and Repentance 
than they of Pardon. I ſay ſo again, r. If Giving be the Condition of Receiving, 'tis 
truc 5 but Giving is the Condition of Reteiving, for Faith is but the Sinner's receiv- 
ing Pardon : Is not the giving of Pardon then rather the Condirion of Faith, which 
is the receiving of it, than Faith of Pardon ? Luke 1.77. 47s 10, 42. So for Repen- 
tance : The Cauſe is rather the Condition of the Effeft than the Effet of the Cauſe ; 
but Forgiveneſs received by Faith is the Cauſe of all trus Evangelical Repentance, 
See this ſaving Repentance and Remiſhom, both given by one Hand of Promiſe, As 
5. 21. preached together by Commiſſion, Luke 24. 47. How ſtrange ſcever you make 
of this Divinity,'tis built on the Rock Chrift Jeſus, and you cannot ſhake it, nor all the 
Devils in Hell. You ſay, I wretchedly miſtake the Nature of the firſt Promiſe, as if 
it excluded all Terms of our Intereſt in the Bleſhng of it. 
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Rep. 1 know not what che firft Promiſe is, if it be not a Bleifing ; and if the firſt 
Promiſe be abſolute to us ( as you ſay the firſt Grace is) then it excludeth all Terms 
to be wrought by us, tointerefſt us in the Bleſſings of it, ualeis you intend that a ua- 
carat Man 15 to perform theſe Terms in his natural Statez and then the firſt Grace is 
not abſolute : And as for the fir Promiſe, concerning the Seed of the Woman, it was 
abſolute, and ſaved our firſt Parents as ſuch, for it was all their Goſpel as 1 know of, 
and therefore they by it had Remiſfon, Faith and Repentance,withourt bringing the two 
hft intoa federal Condition ; For it God had intended to bring them in as ſuch, 'tis 
moft likely he would then have mentioned them as ſuch, Adam juſt coming out of a 
Covenant with federal Conditions. 

In anſwer to what I ſay of a LegalGrant,you ſay 'tis out of myElement.Be it ſo,others 
may not judge it ſo, though you do : Mr. Antinomian faith, a Grant may be legal two 
ways, either by free Gift, from a Perſon's good Will and Pleaſure ; and ſo God's giving 
us, both Grace and Glory is legal, becauſe it gives us an undoubted, unexceptionable ” 
Right.And a legal Grant is a Law Covenant Grant, when the Gift is beftowed upon the 
performance of federal Conditions, as Grace and Glory is beſtowed in and for Chriſt 
and his Righteouſneſs ; both thele Grants we have firſt in EleQtion, chufing us in 
Chriſt; and in the eternal Compatt between the Father and the Sun. You ſay what ] 
ſpeak of, Tic. 1. 2. will appear not to be eternal, but before many Ages, and not to 
exclude Goſpel Conditions. If Chrift be onr great Goſpel federal Condition, I Gay it 
doth not ; for God's Purpoſe and Grace was given us in Chrift, and were ro be beſtow- 
ed in and through him. Kut who told you that ages » prov aiwriwy, was but before 
many Ages,'cis ſure before the Times or Ages of the World , and what can be ſuppoſed 
to be ſo but Eternity, when Chrift rejoyced in the Sons of M2n, Prov. 4, And I think I 
have a good Interpreter on my ſide : Bezz ſaith, on Tit. 1. 2. In his Judgment the 
Word # 21; +44; cannot be referred to the firſt Promiſe, made to 44am, Cen.3.much 
leſs to that of Abraham : But, ſaith he, Ante tempora ſeculorum ; betore the Ages of the 
World, doth denote all ſeries of Time or Ages, 1.e . before this World was, according 
to Fohn 17. 2, Oc. In this Senſe runs the Aﬀembly's Notes, Poole's Anot. continued, 

What 1 ſay of the Goſpels heing no Law with SanQion, I ſhall not trouble the 
Reader with here, but handle it in its proper Place ; and therefore paſs by all you ſay, 
Pp. 43,44 and 45. ...... .. ; 

As for what youſpeak about that Poſition of Mr. B. I leave the Learned to judge, 
whether you have ſalved it : 1 ſhall hardly ſet that and other things in a g:eater 
Light, unle!s you provoke me thereto, as you infinuate by further Endeavours to ſet 
other Men inthe Light or Dark, to as great Reproach as you can caſt upon them, 

You fay 1 make Mr. X. B. to ſpeak oithodoxly, by ſaying, p. 22. Vihen once a 
Tranigreſſor is ſentenced by a Law, he falls into the Hands of Perogative, and the 
Prince may do with him what he pleaſeth ( z. e. cither execute him or pardon him ) 
God alſy might have put Repentance into the Condition of the Law of Works, and 
faid, If thou doft not eat, or repent of thy eating, thou ſhalt have thy Reward : You 
Niould have added, the Reaſon of my lo ſaying ; it was upon your ſaying, The Law 
of Works admitted no Repentance : I tell you, It God had intended Salvation by a 
Law of Wourks, wherein Repentance ihould have been a Condition, he might have put 
it in at firſt ; but God never intended to accept Repentance as a' ferieral tion of 
any Covenant, nor our imperfett Condition : Ando 1 ſay again, with a noz obſtante 
all that you have or can ſay againſt it > And Imuſt ſtand to that Rule which Mr. Nortos 
takes from Cham, de deſcenſu, tom, 2. 1.5. c. 12. 

« This great Principle is all-a-long to be kept in Mind, and occaſionally to be ap- 
« plyed, asin Anſwer to this Queſtion. : 

9. « What is the ſupreme and firft Cauſe why Juſtice requireth, That Sin ſhouid be 
« rewarded with Puniſhment due thereunto, according tothe Law ? 
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& © The free Conftitution of God, the principal and whole Reaſon of this Myſtery 
«© depends upon the good Pleaſure of God ; for who can deny that God could have ſaved 
* Man in another way ? But he would ſave him- thus, and no otherwiſe than thus, 
* This ſerves not only as a Sword to cut, but as a leading Truth to loeſe the Knots of 
*Carnal Reaſon. The good Pleaſure of God is the firft Rule of Righteouſneſs, the 
& Cauſe of all Cauſes, the Reaſon of all Reaſons: - And, in one Word, all Reaſons in 
* one Reaſon. | 

And how doth: this make the following Saying orthodox ? viz. © Being that Chrift 
&* the Mediator, and Faith-in Chrift are only means of the Reftauration of Men to God 
*by Holineſs and Love, therefore it muft be ſaid from the Nature of the thing, Faith, 
« Holineſs and the Love of God, are more neceſſary to Salvation than either Faith in 
« Chrift or the Sacrifice of Chrift himſelf. 

Now if Fhad: ſaid that this Poſition were God's Conftitution, viz. that Holineſs and 
Eove to God wrought in us, ſhould be more neceſſary Means of Salvation than Faith 
in Chrift, or the Sacrifice of Chrift, you had ſaid ſomething : Or that it were the 
Eonftitution of God, That Chriſt in all things ſhould not have the Preheminence, 
whether in genere cauſarum, mediorum vel finium, Col. 1. 18, 19, 20. Therefore to ſay 
Holineſs in Grace or Glory is more neceſſary than Chriſt Mediator, is to magnifie the 
Ereature abuve Chrift, himſelf. But becauſe you ſay you would not have ſpoken 
the Words yourſelf, but endeavour to explain them as charitably as you can, 1 do not 
think it convenient to give you any further trouble about them 5 but I muft remark, 
That it is not'ſo fair in you to charge all upoa me as my Senſe, which .is ſpoken by an 
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E NQU1IR Y: 
Whether the Goſpel be a New Zaw #7 


SIR, 


OU begin thus. Reader, Though I did not once call the Goſpel a Lam in all my* 

Book, only in my Preface called it a Law of Faith yet becaaſe the whole of- 

Mr. C's Book runs on this, 1 ſball infiſt moſt on this Head. 

R. Whether you called the Goſpel a Law or no, it matters not ; I know 

you kept your ſelf here, as in many other Points within your Trenches, 

yet he that reads your Book is very blind, if he ſees not this to be the Corner-ſtone' 
of your whole Scheme : And by your now appearing in a Defence of that Principle, 
as your;profefſed Opinion : You have not only dealt more candidly with your Reader 
than in your former Book, but alſo juftified me to the World, in theſe things. 1. 
That I endeavoured faithfully to repreſent your Opinions, and did (o in this Point. 
2. That I wronged you not in ſaying, Your Art lay in concealing your Tenents 
from your leſs intelligent Reader, under Ambiguous and Equivocal Expreſhons, whicts 
I called by a plain Engliſh Name that you ſeem to be offended at. 3. In that I treated 
you under the Appellation of a Neonomian ( which is an Antinomian in the trueft+ 
Senſe ) in that you have in this Reply profeſſedly owned yeurſelf as ſuch, and ſubſcribed. 
—_ Truth thereof, which for your own Reputation 1 would not have had you-to 

ve done. 


In handling this Queftion, I ſhall in the firft Place remark upon your ftating 'the 
ueftion ; and ſhew its true ſtate. 
2. 1 ſhall anſwer your Arguments, to prove the Goſpel a new Law. 
3+ I ſhall ſhew what Law and Goſpel is ? 
4+ 1 ſhall give my Arguments to prove, That the Goſpel is no new Law. 
5. I ſhall ſhew the Beginning and Progreſs of this great Error ; vix.- That the Go- 
fpelis a New Law. 


I. The ſtating of tbe Queſtion. - 
SIR, you tell us, 1. In what Senſe you hold the Goſpel not a Law ; and from 
_ pu follows, That in a Senſe it is not a Law, and therefore in mine it may not 
a Law 


1, You lay, You dv not bold that the Goſpel includes nothing. befides this Law, ; 
K+ Here- 


Will 
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R., Here 1s your old Tricking again : The Qyeftion is about the Goſpel being a Law, 
and you ſay it includes ſum-thing that is not a Law ; it includes the Covenant of Re» 
demption and abſolute Promiſes, as if the Queſtion were, Whether a Scabbard were a 
Sword ? And you ſay, The Scabbard includes a Sword : But, by your Favour, a Law, 
as luch, can ot include an ablolute Promiſe, for there's no Promiſe but conditional 
ina Law ; but yet an abſolute Promiſe may include a Law, as that, I will writen y 
Laws in your Hearts, There maybe ( you ſay ) Prophecies, Hiftori:s, Dot inals,&c, yer theje 
may be called Adjuntts, Of what ? You ſhould have told us whether of Law or Goſpel, 
or of the Goſpel asa Law. The Hiftories of Chriſt are Goſpel, and the Prophecies 
of him, and whatever in Dottrinals brings good News to Sinners, belongs to the 
P:omiſe and Exemplification thereof. 

2. You lay, p 19. *Nordol judge it a Law, in that Senſe cur Divines fix on Soci- 
«& nians and Arminians, 

. R.Ngyou appretend our Divines abuſe them,but yet it hinders not but that you may 
judge it a Law, inthe Senſe of the Socinians and Arminians : I have told what yours 
1s, let the Reader judge whether it be ſo or no ; for they hold Juſtification by Adts of 
Obedience to this Law but as you do: Nor do they hold that we are juftified thereby, 
as Adam ſhould have been by perfe& Obedience. 

/ - You ſay, Nor do I tak: it in the Popiſh Senſe, which the Socinians and Arminians 
eſpouſe. 

R, The Popiſh Senſe of Merit is renounced by the Socinians and Arminians, as well 
as by you, and as much, for ought I can ſee. The Popiſh Senſe is very plain from 
the Council of Trent, Anath. 20, Curſed is he that (aith. the Goſpel is a Promiſe , 
wtthouta Condition of obſerving the Command : And this, +1 am ſure, is your Senſe. 
You proceed, 

4+ ** It is not & Law that ſuppoſeth a moral ability in Sinners to perform its Precepts, &c, 

_ -&; Its an unreaſonable Law that requires Duty of thoſe that have no ability to per- 
form 3; and that Law that makes a Condition, and promiſeth .Ability, concludes not 
the SubjeR till the Power is given; and, when allcomes to all, *tis but a comprehenfive 
Promiſe both of the Duty and Benefit to be received by it. You ſay, 

. 5, Its not a Law'that extiaguiſherh the Law of Nature, which hath its ſpecial Preceyts. 

R. If the Law of Nature be the Law of Adam, you ſay it vacates it : for if it ftrip 
it of its SanCtion it ceaſeth to be a Law, for SaaQtion is the Law's Ratification as ſuch. 
Again, 

< Neither doth this Law require any thing of ws as 4 Condition of Chriſi's coming into the 
world, nov of the firſt Grace 10 the Ele®, This the Covenant of Redemption - ſecures w the 
Catbolick Church by Promiſe. | 

R. Whoever talked of our doing any thing, as a Condition of Chrift's coming into 
the World as our Redeemer, dut believe it ( as weak as you ſay Mr. C.is } Ile prefame 
to tell you, that you are bold to attempt ro prove the Goſpel to be a Law with 
SanQion : If you allow that the firſt Grace is abſolutely given, and what 1s given by 
elcAing Grace is ſecured hy Eleftion to the Ele; its an inconſiſtent Principle that 
Redemption ſecures nothing but conditionally, for where the abſoluteneſs of any 
thing is ſecured, it is ſecured (o as to ceale to be conditional, 

6. Nor is it a Law of Obedience, whereto it renders any promiſed Blefing a Debe; all is 
free though ſure ; its free as to procuremem or Price, yet it is as ſure by Promiſe as if it 
were by Debt : The Price was Chriſl*s Obedience and Sufferings, all comes of Gift, yet in that 
way which God appoints to give it. : 

R, This amounts to thus much, That now you have dwindled your Law quite away; 
For that Obedience that renders not the Promiſe a Debt, can be no Law with 
Sandton; for by the ſame Reaſon that the Puniſhment is due to me upon Diſobe. 
dience, the Promiſe is due upon Obedience. You ſay,Its ſure by Promiſe,ſo every pro- 
miſſory Covenant makes | ſure 3 but that which is ſure and free, cannot be by 
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P. 20, You give us a very long and confuſed account bf your New Law, the fum 
whereof is, That upon Believing and Perſcvering in ſincere Faith and Holine(s, Life 
and Salvation is promiſed, and uponnon-performance Death and Damnation threatned, 
The Senſe is, Do-and live; the very ſame Effentials as to Matter and Form 5 the Mat- 
ter, the Duties and Promiſes, or Sins and Puniſhment ; the Form is the councQtion of 
theſe together by the Sovereign of Authority of a Law giver. You ſay, © That you 
« mean by ſaying, The Goſpel is a Law, that God in Chriſt commands Sinners to re- 
« cejve Chrift with a true operative Faith. 

R. We grant the Goſpel doth ſo command, but is it a Condition required of the 
Creature, to be performed in and by his preſent Abilities ? Muſt he have this firſt 
Grace given before he perform the Condition, and by him that commands it ? Yet muſt 
this Command be a Law with Sanction ? No, this Command carries with it to the 
Ele nothing but a gracious Offer and Invitation, and effeQual operative Means to 
bring a poor Sinner from under a Law with Sanftion, to Life and Salvation : Rom. 5-1. 
The Wages of Sin #® Death ; He lies under this Law-condemnation. Fob; 3. He is con- 
demned already ; The Goſpel calls him not to come under anvuther Condemnation, but it 
calls him to the Gift of God ; What's that ? - Eternal Life through Jeſus Chriſt ;  be- 
ſides God's Commands in the Goſpel are gracious, its to ſuch Duties which the ſame 
Grace promiſeth, and there's no middle between being under the Law and under Grace, 
under a gracious Command and a legal, they are adverſa fine medio. 

You ſay, vpn their believing they ſpall be united 10 Chriſt ; therefore they muſt fiſt 
do ſomething before Union to Chrift, that they may have the Benefit of Union, make 
the Fruit good, and then the Tree afterward, contr#ry to one of the fundamental 
Maxims of our Lord Jeſus Chriſt. You proceed and fay, it threatens, if any dze une 
believing, impenitent, &c, they ſhall be barred from theſe Benefits, 

R. The meaning is, They ſball die under the Condemnation of the Law they are in 
already z as muchas to ſay, a Phyſician offers a Sick Patient a Remedy, he retfuleth it, 
anddies of his Diſeaſe, will you ſay the Phyſician brought him under a Law, with 
Sanftion ? Many ſuch Inſtances might he given 3 The King ſends a Pardon to all the 
condemned Priſoners in Newgare, ſuppoſe it be upon condition of Acceptance 3 ſome 
one accept not, will the Court now try him upon a new Law ? No ; there's no fur- 
ther Tryal, he is executed upon the Sentence before received : And fo are all thoſe 
Places to be underftood that ſay, He that believes not ſhall be damned: 1f you fay by what 
Law ; 1 ſay not by a new one, but by the Old Law. I own, as | believe there: are 
degrees of Glory,accoring to the degrees of the Veſſels of Honour greater or lfterz(o 
there are degrees of Wrath, which the Law will execute according to the degree of Sinz 
and theLaw will look upon rej*&ion of Chrift, as the higheſt degree of Diſobedience : 
Thetefore are thoſe Expreſſions, /r fhall be more to/erable for Sodom than forCorazin;ſome ſhall 
be beaten with ſewer, ſome more Stripes 3 ſom? counted worthy of ſorer Puniſhments 
than others ; but ail this is by the Law, not by the Goſpel : And Unbelief and Impe- 
nitency are Sins Judged and Condemned with al! their Aggravations, ſeverely enough, 
by that Law, you need not doubt ; there needs no riew Law to do it. Your referring 
yourſelf to the Aﬀembly will caſt you, for they never intended any ſuch thing, that 
the Goſpel is a Law. 

You ſay, 1. Here's the Eſſentials of 2 Law, Ged is 0:17 Ruler and we bis Subjefls, 

R. Are Ruler and Subjedts the Effentials of a Law ? that's ftrange Logick: The 
Ruler in his legiſlative Power is the efficient; and fo in his execntire, in application of 
it to its Ends, and the ruled are tierefore called Suhj:&s, becauſe under SubjeQtioa to 
both 5 the Law is eſſentially ditia@ from both. Put go on. 

His Will revealed in @ way of Government, here's the Precept that binds to Puty; here's 
4 Promiſe made 19 them thas comply, and a Threaming denounced againſt fuch a5 yebe!, 
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'R. Theſe look like Eflentials of a Law of Works, ſuch was 44:m's Law, there was 
God's Will for Duty in a way of Government revealed, a Promiſe to him if he com- 
plyed, ard a Threat denounced, in caſe he did not : Now then, that Law which hath 
all the Fſ-ntials of a Covenant of Works, 'is a Covenant of Works £ but your new 
Law, by your Deſcription, hathall the Eflentials of a Covenant of Works. 

Therefore you ſay 2. This is 4 Lawof Grace, and its made ty our Redeemer for fallen Man. 

-R. Say you (0? 1. That which is made and executed in a way of Judicial Proceeding, 
is not a Lawof Grace; for Grace and judicial Proceeding is diametrically oppoſite : But 
yon ſay it's a-Law ina way of- Government, by a Law therefore of Judicial Procced- 
ing. 2, You ſay its-made by our Redeemer : 1s it made with our Redeemer ? 1 ſup. 
poſe you muſt mean ſo, becauſe you ſay for fallen Man ; then Chrift covenanted in 
our ſtead, which you deny elſewhere, and he is to perform the Conditions for us. 2. 
You ſay, © All the Benefits of it are founded on Chriſt's Righteouſneſs, as the imme- 
« diate Cauſe of them. 

R. And where are the Duties founded in Man's Natural Power and Will? No; youl 
Aay in EleRion abſolutely as to the firſt Grace : Well then, here's the Benefits ſecured 
in Redemption, abſolutely 1 hope, and the firft Grace in Ele&ion: Now if you can 
tell us where to get Security for after Graces and Perleverance, we ſhou!d have this 
whole Covenant ablolutely ſecured. EfteQual Ability to perform the Duty (3. e. the 
tirſt Duty ) is provided for, you ſay, in EleQtion: But is after-Duties provided for 
there? if ſo,ele@tion is the ſole Covenant Condition for Duty and Redemption for Bene- 
fits; Thus you may mangle the Grace of God. 

4, Again, you ſay, God doth nor fix on theſe Terms for any Worth in them, or Profit to bim, 

R. 1ts true he did not fix on Adam's Terms for any Worth in them ; what proportion 
could the forbearing an Apple bear to eternal Life, or what Profit would it have been 
to God, if Adam had let the Apple hang on the Tree, or perſevered all his Days in 
Holineſs ? 

Mr. W. The Goſpel is the Inſtrument or Sign by which this Will of God is expreſſed ; this is 
#01 the Language of God in Adam's Law, 

R. An Infirument in this Senſe is a Law, Deed or Conveyance, engrofſed or enrolled, 
which is but a ſmall adjun& to the Law. The Scripture of the: Old and New Teſta- 
ment are called Inftruments, b=cauſe they are the enrellments of this Will of Chrift 
and his Teſtament ratified by his Death 3 and you ſay the Goſpel is a Sign, the 
Seals of the Covenant are Signs, but the Covenant of Grace is not a Sign, unleſs 
you mean it ſignifies God's Will and Pleaſure in Government, and ſo did Adam's Law, 
and was the gy of it, : 

Mr. W. It fizeth that Rule of the Promiſe, which My. C. p. 32. is at a loſs to know, 

R- And ſo are more than I; for you ſay, Its not the Promiſe nor the Precept, where 
to find a Rule for the Promiſe in the Law, 1 know not, if it be not in Promiſe or Pres 
cept, will you fay irs the conneRtion of Precept and Promiſe ? if ſo its the Rule rather 
of the Law, forme perquam lex eft; is it God's Rule to diſpenſe by, or our Rule to claim 
by ? it may be you mean both, Precepts and Promiſes are deſparata atleaft, therefore 
what your new Term is, 1 ſuppoſe you do not know what it is yourſelf, no more than 
your other new Rules of Sin, which is &y:w#, and miſery, X«. wa 

Since in Read of clearing the Quftion you have confounded it, I will take the true 
Rate of it from a Man that would ſpeak his Mind more intelligeably in theſe Matters. 


The Queſtion ſtated, 
Serip. G. Juſtific. Contr, 17. © My true Senſe is, That the Covenant of Grace is ſuch 
2 Law, as that the ſincere Ads of Faith and Obedience, and perſeverance therein 
« are the Conditions upon which eternal Life and Salvation is promiſed, with a Penalty 
« of eternal Death, threatned upon the non-performance 3 = I ſay that ſincere 
* Faith and Repentance are the mocal qualifying Conditions of the Continuance of 


-* our 
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« qur juftification and enjoyment of Heaven. And this is a'true- Account of the No- 
tion how yourſelf-underftands the Goſpel to be a new Law 5 as 1 could prove from 
your own Expreſſions, even to every word here in this Account; you might therefore 
have ſpared yourſelf and me the labour about your confuſed ftating the Queftion. 

.R. Before I anſwer your Arguments, I ſhall premiſe a few things : 

1. [t being a great End of our Lord Jeſus Chrift, in the Covenant of Grace, to re- 
ftorefallen Man, and in ſo doing to magnifie the Law, he makes full atonement for the 
breach of it, brings in Everlaſting Righteouſneſs, procuces New Obedience to the per- 
ceptive part of it, teacheth it by his Grace, and works it by his Spirit 3 and where- 
as inthe Covenant of Works, Obedience was the Way to,and Condition of the Pro- 
mile, he makes the Promiſe} the Way to, and Condition of Obedience, commanding 
no'more than what he hath promiſed. 

2. When we ſay the Goſpel is not a New Law with SanQion, we deny it not to be a 
Teſtament that hath its ratification in the Death of Chrift the Teftator, wherein alſo 
the Law of Works had its Santtion, in reſpett of Penalty, for all thoſe that ſhall be 
ſaved by him, as to ſatisfattion for their ſins. 

3- That Rule and Government which Chriſt exerciſeth over his Church, as it comes 
to him by right of Redemption, ſo that Obedience we give to him is part of that Eter- 
nal Life which he hath purchaſed and reftored to us, and both his government and our 
ſubjeRion thereto is of Promiſe, and none of the leaſt Bleſhngs and Priviledges of the 
Covenant of Grace, 

4. As the Matter of ali Precepts, requiring Sandtity and Obedience of Heart ani 
Life, moral and inftituted, abſolutely conſidered, primarily belong to the firſt Law ot 
Works, and ſo are binding in a natural relation unto Unregenerate and Regenerate, 
as they are the Commands of God the Creator, and the leaft Tranſgreſſhion requires a 
Puniſhment due to the Breach of the whole Law ; So our Obedience becomes Goſpel» 
Qbedietice, 1. From our being reftored to it in Chrift, the ſecond 44am. 2 In that 
it flows from a new Life given, we muft live before we can do. 43. From the end of 
performance, it's not for Life, as a Law-Reward of it, but for the ſake, honour, duty 
to, and enjoyment of Chriſt, and in the moſt grateful returns of his grace and love to us. 
4. It's performed from higher Motives and Obligations, viz. that great Love wherewith 
God hath loved us, conftraining us tothe higheft love and expreſlions thereof to him, 

5. AS for all Sin and Diſobedience (even Impenitence and Unbelief)to any Commands 
of the Goſpel, it's condemned by the Law 5, and every one under the condemnations 
of lmpenitence, Unbelief, rejeion of Chrift, or diſobedience in a Natural Eftate, are 
therein under the Law ; but there is no condemnation to them that are in Chrift Jeſus, 
I-mean to their Perſons, tho? all their Sins alſo are condemned by the Law. 


24ly. I proceerd now to your Arguments. 

Mr. W.'s Arg 1. The Goſpel is called a Law, by the Spirit of God, Iſa. 42.4. Mic. 4 2. 
Rom, 3, 27. Ch. 10. 31. Jam. 1. 25. and 2. 12. Pſal.19. 7. Gal. 6.2. Rom.s. 2. 

R. As to the places quoteq out of the Old Teftament,as 1/2.42.4. Mic.4.2. P/.19.7+ I 
have ſhewn, that *INN ſignifies Dofrin, and Inftruftion, and iometimes is taken for 
the whole revealed Mind and Will of God in the Word, and it's called by the Name of 
Law, as a part for the whole, both Law and Goſpel, in that place, 1/4. 42. 4. a Pro- 
phecy of Chriſt ; it's a Promiſe, that the Iſles ſhall wait for Chrift's Do@trin, and re- 
ceive all Commands from Chrift, whoſe Precepts may be called Laws, tho' of another 
nature than a Law with SanRion 5 the preceptive parts of the Goſpel are often called 
Laws, eſpecially in the Old Teftament ; but this makes not the Goſpel itſelf a Law, 
tho* it contain many Precepts. That of Mic. 4. 2. Pſal. 19. 7. bath the fame an- 
ſwer ; thoſe places explicate themſelves by the Word of the Lord : The-law ſhall go forth of 
Zion, and the word of God from Feruſalem. So that Law fignifies no more than the Word 


preached, both Law and Goſpel ; it were caſte to ſhew huw it's uſed at large in the 
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Proverbs-and: Pſalms, and elſewhere; not.underany diſtin-confideration-of Law'or Go» 
!nel. We: have ſhewed the-Covenant of Grace is exhibited only in a way of promiſe 
and free-gift unto fanners, as ſuch,takes them into Covenant: with God,not-upon any. terms 
of their doing, perfetF or imperfet, performed in their own: or anuther's ftrength, tho? 
it takes them into the Kingdom where-Chriftirules and gaverns them, . and from. which 
Kingdom goes forth all the Word of the'Lord, both Law: and Goſpel. Laſtly; The 
Old Teftament ſpeaks ofren propbetically of. the-Goſpel-in its, own: Terms and Diale&, 
as by Priefts, Sacrifices, We. Iſa. 65. 21. C 56. 7;.C. 6. 7» Extcki 40. C 41,.4% 

That of Rom. 3. 27. where the- Apoſtle (aith,. that: boaſting is excluded. by what: 
Law.? By the Law of Faith, it may be taken for an ordinary rhetorical figurs difromis,called; 
Anadiploſis ; and 'Beqaſaith, the Apoſtle doth here, de induſtria puruni;; ſay, the Law 
of Faith, inſtead of Faith, becauſe tne adverſaries of Grace 'were always wont to have” 
the Name of the Law in their mouths, for which reaſon: ovr Lord calls Faith, a Work, 
Fob. 6. 29. and on which place he ſaith,they. are plainly ridiculous, who. from hence will 
argue, that Faith isa Wo k, and that therefare. we:are juſtified by Works. But iflany 
that contend for a further account of the meaning; of: this Expreſfion, 1. It is the Do» 
@rin of Juſtification by Faith in Chriſt's Righteouſneſs which he oppoſeth to all Law- 
Righteouſneſs, as Rom. 4. or other Dottrin that teacheth contrary. 2. It may be: ta- 
ken for the nature of Faith, the power and efficacy of it. the nature of-it and its power 
in the Suul, is to make a Man renounce all inherent1 ighteoufoels ; in the ſamerſenſe: 
is Law taken, Rom. $. 2. the Law of the Spirit of Life that is in Chrift Jeſus, viz; ie 
the nature, power, and efficacy of it. Sa Kon 7, , The: Law of Sinis no more:than the 
power and prevalency of'-it, whereby it-captivates' us. : Fam. 1. 25, The aw of Lis 
berty isno other than the Goſpel-Dottrinof Freedom by Jeſus Chriſt,(Fob: 8. 36.) from 
the Law.Moral and Ceremonial for juſtificaion, yea,he:ſpeaks to them as ſuch (ſaith Bexz): 
on whom no Yoak of Ceremonial Bondage was laid, (as Peter, As 15.1c. ) yea;luclr as: 
the Moral Law could not retain as-Servants ur:der fear, but the Spirit.of God forms- 
them into free and voluntary: Obedience. Hence it's , plaig:enuugh,; thatithe. Apoſtle: 
oppoſeth the Goſpel to a Law with Santiow, which enforceth obedience from: the: 
threats thereof, So Brqa carries, Cc 2. 12. This Epithite of Liberty, ſaith he; is very ficly: 
added, | Having ſhewed he ſpake of the Moral Law before , which he called the Royal. 
Law-in its full SanQtion, as appears from v. 8, 9, 10.] for ſeeing we are made free by the 
Song bya much better right the Lord requires of ws the Fruits of Righteouſneſs, rather than of 
theſe who remain under the Tyranny of the Law of Six, &c. So that from theſe Expreſſions 
of Fames, here is ſo little pretence foraPlea to make the Goſpel a Law with Sanftion, 
that the Apoſtle ſeems ſtrenuonſly to-argue againft it, 

I wonder that place is mentionee,, #om. 9. 31; the Law of Righteouſneſs, is plainly: 
the Law of Works; for it was Righteouſneſs by this Law they ſought after, but lo 
their labour, not ſecking after a Righteouſneſs ta ſatisfie the Law by Faith inChrift. 

You- argue alſo from Gal, 6. 2. This is ſpokes of- « particular Precept, [ which are fre- 
quently. termed Laws or InftruQions] Bear one anothers burdens, and ſo fulfil tbe law of 
Chri&, or his Command, yea, from an Obligation ſo to do. (an Obligation to Obedience 
and Thankfulneſs is ſometimes called a Law of Love.) And what was the obligation? 
Chrift bore our burdens. J/z. 5 2. Therefore we ſhould bear: one anothers burdens, 'as 
he-carried *our-griefs and ſorrows ; Be\followers of 'Ctrift a dear children. Brz# and others 
refer it-to Fobn 13. 34, 35+ 4-new commendment give ] unto: you,. that you love one -anorbey 

.. as: 1 bave loved you, i.e, I give you anew Motive and Principle to att Obedience from : 
and this-is contrary to a Principle and Spirit of Fondage and Fear from a Law with 
<Saniow;- and this NewCommandment' is called the Old, as ta the.Matter of it. 
Y, Mr. W.”s Arg. 2. Mens bekaviouy rowerds the Geſpel is expreſſed by words that denore it 10 be 
- Rom, 10. 16, 2 Cor. 9. 13, 2 Theff..1. 6. 1 Pet;.44 17. 
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R, 'You ſaid, 'tho”the Goſpel'be'a'Law with Sanftion, yet it contains in it abſolute 
'Promiſes, This 1 deny, as a contradiCtion. 'But'I affirm, that an abſolute Prumiſe may 
.contain-in. it Law-Precepts, as that Promiſe, -/ will w ite my laws in your bcarts the 
Goſpel. ſets up the Law-Precepts as Rules of Sanftity.and Qbedience, ani! calls for a 
caatormity to them from 'better 'Morives and Principles ; yet upon better Promiſes, 
not (ich. as provoked to'obedience, 'by rewarding the work {performed in our wwn 
ftrerigth, but ſuch as promiſed the very obedience it felf. Therefore no body denies 
obedience to'the Goſpel, and'ſubjeftion to it from the:grace of Adoption, as Children, 
not as Slaves under the rigour-of a Law. Thoſe places that ſpeak of taking venge- 
ance on them that obey not the Goſpel, 2 Theſe. 1.8. 1-Pet. 4. 17. they ſhew only that 
the-curſe of the Law will'fall more heavily upon them tor diſobedience to God in the 
Goſpel, 1mpenitency and Infidelity being Sins the Law of God doth condema and judge : 
and Chriſt will come at the laft day clothed with Law-Vengeance, which is called 
flaming. fire, and will proceed againft all finners, thoſe that are ignorant of God, and 
thoſe that are diſobedient'to the Goſpel, and judge them by one and the ſame Law, tho? 
ſome that have added to their other fins the rejefiion of Chriſt, and ſo lye under aggrava» 
tions of their fins, and are become more inexcuſable, may be accounted worthy of forer 
degrees of puniſhnient, and judged thereto by the ſame Law. 

Mr. W.'s Arg. 3» Juſtification ts a Pudicial At, therefore it muſt be by 2 Law, 

R. You ſhould have formed your Argument, and then it would have run thus; It 
Juftification be a Judicial a&, then the Goſpel 'muft be Law ; but Juſtification is a 
Judicial AQ; Therefore, 1. 1 deny the Conſequence of the Major 5 tor it may be a 

udicial AQ in refpe of the firſt violated Law - fr a gracious Att of imputing Chrift's 
righteouſneſs to us that may anſwer the demands of 'that Law, and then a Judicial At 
of acquitting us from the condemnation of it, accounting us in this manner righteous 
by this Law ; and therefore there's no need of another Law for our juſtification, tho” 
it be a Judicial At. You fay in | rwayg— is a right to Impunity ; and can any 
thing but a Law give this ? but I rell you, it muft be the Law that's oftended, muft 
diſcharge in a way of juſtice from puniſhment, and notanother raw, unleſs the Pardon 
be by prerogative or repeal | 

Mr.W.'s 42.4. The Goſpel gives a right ty irs Bendfits:upon believing. 

R. The Goſpsl gives nothing but benefits to'finners ; Faith-is one of the great bene- 
fits, and there's a connexion of benefits of diMrent nature in the'Goſpel-gifts, but our 
rzight to a!) as a federal condition is in Chrift, and ir's ſafe enough to ſpeak of Go- 
ſpel-Worthineſs and Rewards , but they are founded in Chriſt , not in any Law- 
Righteouſneks of ours, 

Mr. W.*s Arg. 5. If God brve no Goſpel-rule, beſides Eleition and diſtinguiſhing Mercy, t 
confer glory by, th:n God will not, nay cannor ſave the non-elett, thu” 1b: y ſhould believe in Chriſt, 
Say not they will nor believe, hath rot God declared be will ſave them i; they believe ? 

R. Firft, Here you. change the terms, putting Kule for -Law, and God's Rule for 
Man's; therefore you conclude'not the Queftion. 2. You make:a Pro-ſyllogiſm. Your 
Argument ſhould regularly run thus: 1f Ged hath Goſpel-rule, befides Ele&tion and 
diftinguiſhing Mercy,to confer glory by, th:r» the Goſpel is a Law ; but God hath other 
Goſpel-rules-to cake glory by, beſides, 9c. Therefore, 1.Your Conſequence. is denied 3 
for if ycu will have God's way of conferring grace or glory to be a rule to him, the 
particular application thereof depends wholly upon his good will and pleaſure and the 
manner it ſelf,and that's the rule of all rules;and ſo the rule of conferring grace and glory 
is all one : But.ſuppoſe God's manner of conferring glory be the rule you mean, God ne- 
ver propounded but 'two ways of doing it, one in a way of free grace and abſolute 
promiſe, and the other in a way of debt to us by a rule of juftice ; now your Conſe- 


quence will ſink,for God's rule in beftowing grace and glory upon finners,is to doit in a 


way of free grace by promiſe and gifr, and not in a way or by the rule of a Law or 
diftributive Juſtice, 2. For your Minor it's this, That God hath a —— 
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ſides Ele&ion and diſtinguiſhing Mercy, to confer glory by ; which you prove thus, 
If God hath not, &c. then he cannot nor will not ſave the non-elett if they believe ; 
But he will fave the non-ele& if they believe 5 therefore, this Argument necefſarilyſap- 
poſeth, that God hath a Rule of Salvation altogether independent on Eleftion. and 
diſtinguiſhing Mercy, whereby others may be ſaved if they will 5 and you take it for 
granted,that the non-ele& will believe, for you ſay, ſay not they will not believe.. Your 
Minor is flatly denied, for that general Propoſition, #e that believes ſhall be ſaved, con- 
cludes not that a non-ele& perſon ſhall believe or be ſaved, it's falſe Logick fo to do ; 
there's no more in it than in this Propoſition, Every Man is a rational Creature, there- 
fore if a Horſe he a rational Creature, he is a Man. This connex Propoſition hath a 
verity in the connexion, but determins not any truth in the antecedent or conſequent, 
that a Horſe will ever be a Man or a rational Creature, So here, he that believes 
ſhall be ſaved ; therefore then, if the non-ele&t believe they ſhall be ſaved; if Judas be- 
lieved hz ſhould be ſaved, but this ſays not that Fudas will believe or be ſaved, Yet 
you fay, hath not God declared he will ſave them if they believe ? I ſay, no where, he 
hath not faid, I will fave a non-ele@ perſon if he believe, more than he hath ſaid a 
Horle ſhall be a Man if he can uſe reaſon or ſpeak, or a Man (hall be a Horſe if he have 
four fect. There's hundreds of ſuch Inſtances : The fire conſumes all combuſtible mat- 
ter; if I throw my Coat or Cap into the fire it will be burnt ;. but this doth not de- 
termin that I will throw it into the fire, or that it will be burnt, but rather the con- 
rrary that there will be neither one nor the other : Therefore how bold and illugical is it 
for you to conclude, that God will ſave the nor-ele& upon an imperformable condition ? 
for whatever hath no other foundation than an impoſſible condition, can never be ; but 
the ſalvation of the non-ele& can be founded upon nothing, but an impoſſible condition ; 
for it can have no other condition, according to you, but believing, and this is impoſ- 
fible, becauſe, according to you, alſo Faith is from EleQion, and therefore it's a con- 
tradiftion to talk of ſaving non-ele&, or God's making a Rule to ſave them upon ſup- 
poſition of their baving that which he never intended to give them. The general Pro- 
poſition runs thus, All Men that ſhall b<lieve ſhall be ſaved; a general contradiftion 
here will not divide truth from falſhood, Viz. No Man ſhall believe therefore no Man 
ſha!l þ- ſaved; but to divide truth from falfhood and fix it on a ſubje&, the contradi- 
&ion muſt be ſpecial or proper, and then that general Axiom and Application, ſpecially 
or properly, makes this Syllogiſm, All Men that believe ſhall be ſaved ; ſome-Men ſhall 
ſhall not believe, as non-ele, or Judas, therefore ſome Men ſhall not be ſaved, 

Now ſee how well you agree with the Aſſembly in this Point, ch. 10, F. iv. they ſay 
* non-ele& ones, tho' they may be called by the Miniſtry of the Word, and may have 
** ſome common Operations of the Spirit, yet they never truly come unto Chrift, and 
& therefore cannot be ſaved. 

You ſay Forgiveneſs is an al of Syveraignty, and-how you will reconcile that to what 
you ſay before and after, know not. 1+ That it's a judicial AC by a rule of Judg- 
ment ; if ſo, it's not in that reſpe& a ſoveraign A, wherein God is free to give faith 
and forgiveneſs to whom he will, And, 2. You ſay, he hath not left himſelf free to give 
forgiveneſs to whom he will of the adult, without faith, and therefore God muſt come 
under a Law to give forgiveneſs in the way of a. Law, whereas the ſame ſoveraign 
grace that enclines him to one doth alſo to the other, and both faith and forgive- 
= are the free giſt in the Promiſe, in a way of ſhewing forth his righteouſ- 
gels, 

Mr. I#.”s Arg. 6. The Apoſtles, with all the Saints, may be arraigned, as fallen from Grace, 
and turned from the Goſpel, if it be no Rule, according 10 which God applies Chriſt's Rightecuſ- 
neſs, How ſhouid Peter, ſay, Repent and be baptized ? | 

R. I ſee no Conſequence here at all; the Argument, to me, ſeems to'run thus : 
Either the Goſpel is a new Law with SanQtion, or elſe the Apoſtles are fallen from 
Grace : And what's the reaſon of this forced Argument ? The Apoſtles preached, = 
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Mew ſvould repent and be baptized. 1 hope you will make Baptiſm too to belong indiſpen-- 
ſably to the new Law, as a Condition ; but I pray, doth the Goſpel, requiring and calk 
ing for Goſpel Duties,make the Goſpel a newLaw with SanQion? Are not Goſpel Dutt 
es fromGoſpel quickning andenlivning a poor dead Sinner to obey,theGoſpel Commands 
of Chrift to an Unbeliever?He doth nor deal with himas.aPerſon under a moralPower to 
anſwer them, and therefore putting him under tryal by his natural ſtrength, as all Laws 
do 3 but Goſpel Commands are as Chrift's Voice to Lazzrw in the Grave, Job. 5. 25; 
I pray by what Laware dead Men capable of coming to Life ? The Goſpel is the 
power of God to Salvation, not the power of Man. You alledge the Gaoler's words, 
A. 16.36. What fball | do to be ſaved. I wonder you ſhould infift upon the words of a 
Man that knew not Chrift, and knew no other way of Salvation than by doing. Paul 
indulged him not in this Opinion, but taught contrary, exhorting him to believe in 
the Lord Jeſus Chrift, which the Apoſtle always oppoſed to doing ;' Faith being a 
Grace that excludes works of any Law, yea, it {elf as a work; it will aſcribe all to 
Chriſt -and free Grace : It's new DcErin, that a Command to believe, ſhould be a 
Command to work for Life, as the vbedience to a Law, when it calls Men from under 
the Law; and it ſaith, That a Bcliever, is not under the Law, but under Grace : It 
ſhould have ſaid, you are not under the old Law, but you are under the new Law. 
You inſtance in Gal. 2. 16. ty there, doth not denote a priority in time of Faith to 
Juſtification, but of the end of Faith 5 we ſhould believe, for this end, that the Grace 
of Juſtification by Chrift's Righteouſneſs alone may ſhine into our Hearts, by the light 
of Faith, that we may have Peace with God in our Conſciences through the Lord Jeſas 
Chriſt ; and ſo we do not only in our firſt believing, bnt in all other Aﬀts: - And this 
hinders not but that God's gracious As prevent ours and cauſeth them ; God's love let 
forth to us conftrains us, and is the reaſon of our lovirg him.  Juftification may be con+ 
ſidered as terminating on our Perſons, and terminating on our Conſciences; in this laft 
ſenſe the Apoſtle ſpeaks; but note what is the Antitheits, And not the Works ofa Law, 
If he had not meant the Works of every Law, he ſhould have diftinguiſhed, and ſaid, 
Nut by the Works of the old- Law, but by the . Works of the new Law : It's ſtrange 
he ſhould keep the Galztians in the dark, about the Works'of the new Law ; it was but 
Works that they looked fur to joyn with Chrift in Juftification, I am confident this 
very.diftintion would have atished all the Neonomians of his time. 

Mr. W.'s 7th Arg. The Goſpel i at leaſt part of the- Rule by which Chriſt-wilt jadge the 
World \, this muſt be a Law if it te a Ruleof Fudoment. 

R. Your Argument is, That Rule, by which God will judge the World, is a Law, 
but the Goſpel is a Rule by which God will judg the World ; therefore, | deny the Minor. 

1. You ſay, Part of that Rule; I pray what's the other part ? Will the Rule of Judy - 
ment have two parts? Do you mean the old Law will be another part ? Or will God 
judge ſome by the old Law, ſome by the new ? 

2, It's not likely that-God will judge the World by any more than one Law, and that, 
the Law of Creation, and that by which he governed the World ; that Law which hath 
beea the Standard of Righteouſneſs from the beginning of the World to the end. 

2. It's likely to be that Law that all the World are become guilty by ; they ſhall 
not be guilty. by one Zaw and judged by another, 

4 It's likely to be that Law that Men's Conſciences accuſe or excuſe by; 
5s, It's likely to be that Law that will reach Jews, Chriftians, Infidels, and all that 


never had the written Law or Goſpel. | 
. 6. 1f the Goſpel be a Law then,. to try by, itmaſt ceaſe to be a Goſpel, for it will 
bring execution of Indignation and Wrath, no good Tidings ; -1 ſuppoſe you, will not 
ſay, the Sentence, Go ye curſed, is. Goſpel, Well, you ſay, | 
The Work of that day is nor 10 try Chriſt ; No ſure, I believe nor; but Chriſt muſt fie 
upon his Throne judging the World. ** Nor whether. Chriſt's Righteouſneſs was ime 
* puted to all that Believe; but will be to decide the cauſe of all Men,to filence all Apo- 
logics 
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« logies, Wc. ' 1, 1 ſuppoſe you mean'to.,decide Belicuer'sifiate, whichrhath beenum- 
decided Lill then, 2, 10 prove that-the reft of the World bad nor Fairb. As for the 
firſt ſort, 1 wauld know whether their Tryal will before :the RefurreRion-or after? 
Þetore it can't be, they muſt berraiſeckfivſt., and:thoſe-that dic in-Ohrift ſhalriſerhrſt. 
And its laid, Biefed andiboppy ure they that bave paretin the: firſt 'Beſurrebtios ; antihow ſhall 
they be raiſed? -incorruprible, m Glory, Niketro/Ctrift ax bis-Appeatance mtnediately 
carryed up into the «ir touneet the Lord, '' bs it hikely That now 'They are Clorhet) with 
all this Glory, atith&Reſurrettion, 'the'y 1ſhdtlcome 40 fignd a Tr5al for Ju ſkification? 
Surely their Rate will -be tully derided, before' Chrift will raiſe them \in'this Glory. 
Eut you ſay, their Faith mutt {come 10. 2r5al whether-it hath'been fnacere; but wun- 
doubtedly that will befullyxeſvived 'beforetherefurmition 5 or. bow ſhall'the Elett be 
gathered from all Parts ?.And how hall-ChriſtUiftingvuiſh the Saints fam others to 
Faile them in Glory ? 

But yowl ſa;, this Tryal witl. be:by the new Law at the ReſurreRtion -of che Unjuſt, 
J+ Shall they-not be raiſed-m Diſhonour, with cheir 'Conſtiences: accuſing them'by the 
old Law ? 2, How few,ia compariſon, will there/be:'of the Millions of wicked that can 
be juſtified by the new Lawithat neveriheard a'word of 'it ? 3, Thoſe that have heard 
of it, never -owned it, .or were under it; they muſt be-tryed by'a Law 'that nature 
bath brought them under. 4. All their Sins againſt God's Offers'andiCommands axe 
judged by theold Law; . for in the moral Law,'God is declared'a God that ſhews Mercy 
unto thouſands, _ 5. The Offers of /Mercy rejetted, are but Aggravations of the Sinsof 
tho that are condemnedalready, and' make them morecinexuuſable. 1a this fenic the 
Men of Niarwch, and the Queen of :the South, ſhall riſe up in judgment againſt ſume, 
and condemo'them ; not that their attions'ftall be a 'Law to try by, but that they will 
be.matter of; Aggravation tv/ach ashad-greater means of 'Grace:than rhey 'hatl, Reje- 
Qtions-of Pardon-do :notibring/con Perſons to a\new Law to Try them'by; it 
Jeaves them but under the former Law 2nd/Cordemnation, with a greatet Torment 
apon their Minds.and Conſciences. For my part, 1 look upon'your ' whole Hypotheſis, 
about'the dayof Judgment, to be very raw and indigeſted, in'that- you ſuppoſe it wHl 
be like Man's Aſhzes. whenall Menſhal be brought -to a perſonal Tryal; goodand bad, 
all in mixture, and Relieversas' well as'Unbelievers:muft 'be Arraigned, and!hold 'vp 
their Hands at the Bar, :and' ftand.. upon” their Delivery ; whereof ſome vpon a/formal 
Tryal ſhall-bejuftified, others. condemned, 


T come to ſhew what a Law\3s, 41d what Guſpel 45. 


Whata Law is, b. | 
The word Lex is with ſome 4 Ligando, becauſe it binds'to Duty and Obedience ; with 
others it is a 4 Legendo, * becauſe among'the Romms, When'a Law 
* Quod.omnibus ad le- was made, it was expoſed publickly, that -all'might-read or-knouw 
_ '« exponitur pub» 5t/; gnd 'this was <called the promulgation of 'the Law, WoySr, 
Momo ers” "ami 67 v6uu61r, © ribuendo aut diftribuendo, becaufe it procemry 
Iador one its due, by commanding and forbidding, upon a Penalty ex- 
N&u@ ay @ ty preft or underſtood. Hence it is not only regule jufti & #njuſti, 
"weC uhuds x33 duos (which deſcribes but the preceptive part ) but its reyula 'ſantitg 
Amar wirtu ms Whereby Juſtice doth proceed in a way of diftribution to juſtify 
agws wluyoy mee Or condemn, andthereby ſuum cuiquer ribuere, to give every one 
exe TTEy Ingen bisdue,if WageSof Sin be dne, to pay it 5 this is'the primary'and 
Ariftot, ftrit ſenſe 'of 16yu©: in a larger ſenſe it's takenforDofrin, a Cu- 
from or Uſage, INN comesof YVMA, Inſtnuit,doruir, monu- 
it, '&c, and is often uſed for Dyftcin or Inftituticn in the Proverbs and Pſahns 3 _ 
\ 
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times for the Law-of God ftrifly taken, ſometimes for the' Law of Moſes, and ſume- 
times foc a particular Law'or Precept,: as: Exod. 12:49. Sometimes for' the Dobtrin of 
the revealed ado God- in- his word, Pſal.- 1.19, and 119, And ſometimes for a 
Manner and Cuſtom, as 2 Sam. 7, 19»: In which Significations its by the Hebrew di- 
rived from NN. They have alſo vivers other words for-particular Statutes, Piecepts, 
Commandments ; in treating of which, I ſhall not detain the Reader. 

2. A Lawin general is an explicit Injunftion of Obedience by a: rightful Power, 
with.a Penalty annexed. Duty" may be owing where its not by any poſitive Law pre- 
ſcribed on Penalty. There are theſe things neceflary to a Law, 1; That-there be @ 
legiſlative Power lodged ſomewhere: That it be Sovereign, whereby'the firft Reaſon 
of the law is the goud Will and Pleaſure of the Law-giver. 2, That this-Sovereign 
Power be rightfully exerted, orelſe the Law is but an Uſurpation; 3-- That the Subject 
under this law be capable-of performing its or elſe the! Law is: tyrannical. 4 If a' 
Promiſe of Reward tg Obedience be expreft or implyed,. it becomes-2- Law>Covenant : 
But'concerning the Nature of that more may be'faid elſwhere; 2; 

3.1n a Law there is but two Parts, the preceptive part and ſantiony which is binding 
the Subjett to Duty, upon the Authority of the Law-giver, and on pain of Curſe de- 
nounced for,the Tranſgreſſions thereof. You. oft:reflet on mie' for being ignorant of 
what SanGtion. is; 1 muſt tell:you; 1 under ſtood Savcire before you began to ftudy,.: at, 
five Years 01d, as.you ſay you did 5 and if any-one [peak-of Life add Death diſtin 
from the, Precept, .its-you, when you tath of continu ng the ,Dnty and -removing: the 
Sanftion to an Law; for the removing! the Sanftion froma Law, is the taking 
away all the binding Natureof it; and theſe-things are. inſeparable from alaw with 
SanCtion. 1. Every ſuch Law requires perfett Obedience to'the-conditional-Precepts 
of whatever kind they be 5- if! ther Law.require of me ai ſmall Matter or a great, it 
abates not one jot or tittle of; what it requires,. and my performing, that is perfett obe- 
dience tq the aig Law, If the King's Law require wane thilling Pol}-Tax of me, eleven 
pence three Farthings half farthiag will, not pay my duey nor beaccepted. 'Hence, 2. 
whereas the Law requires the full Duty without the leaſt/ Abatement, fo if 1 make the 
leaſt.Default of whar it requires, 1 fall under the Curſe of it .3\ and he that is thus 'by 
the leaſt Default, whatever his compliadce or obedicace is beſides, is under a Curſe una- 
voidably, the whole Penalty falls upon him. Thus much for'a aw: in general, whe» 
ther Divine or Human, noge-allows an imperfe& Performance of Conditions required 
in the ſaid Law, but condemns it; 

4. The Law of God.js a Rrift-knjunRtion to Man of: Obtdienceito' all: his reveated 
Mind, and Will, upon, pain of Death. The Original Record of: chis Law was in Man's 
Heart,concreated with him; 4{awf had by Nature thethings 
contained is the Law, —w dark Remains whereot _ hr ap or S- 
continue in fallen Man in; his {info Condition © This not 742% PRE HO 
only comprehended thoſe.Precepts' which: the- Jews: call ola rept thr _ 
the/Law of Nature, which are Eadem apud omnes bomines+ poſidiver confiftebat in probibite- 
in omni 1empore- &f omni loco. Which are the ſims among all one-arboris ſcientic boni of mas 
Men, and in every Place: But it requires exat Obedience #4, Gene 5.17, In, 
td any-pasticular, or more: peculiar« Precepts that Gad' 
afterward. ſhould require-Obedience by, of any one Perſon, or: ſort of Pevple, even 
God's extraordinary Commands ſi:chas.to'4brabem of 'offering up his Son Again, it: 
doth.not bind only to the 'exeernalAtts. of Obedience but to the'ineerndl, andthe Prin- 
ciple from whence it flows, Mas.5. 21, 27. C22-37,32;9. This Principle aud internal. 
heart Conformity Man hadat the fit, ** Atl Preſcription of Duty belongs to the Zaw, 
&« as Voes, diſputs 10m./ 4. 24 £nd this we-muft holo, if with all the Reformed we wilt 
* maintain the Law's Perfection, as containing in its compaſsall Vertues and-Duties 
* of Holineſs, Wit). 197. de fed... Hence whatever is a+ Tranſgreſhon of ours in a De- 
febt of Obedicnce-to any of God's Precepts, that were-ar  ſhobld be" given, the ay 
: leaſt, 
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teat, though but in a defett of Faith or Zove to God inthe Heart, 'is condemned by | 
God's Law ; Will any Man lay that God hath commanded Faith and Repentznte at any * 
_ Fime to Wan,'-and that was not implyed'in'the Zaw at heſt- given to Man, "'Foth' not 

hat Law condemn every Diſobedience, Impenitency and Unbdicf':;and if jt condemns: 


tiie Sins it commands the Duties. The Law of Creation condemned 'all $in, which could 
not be but by the Fall,” and hence commanded all contrary Duty, and therefore Repen- 
tance in cale of Sin. 

5. This Law was twice ſolemnly promulgated, 1,'To Adam in Paradice, in which 
Promulgation God did bring him upon the tryal of his Obedience in one particular 
Precept or Prohibition, as a part of his Revealed Mind and Will ; and likewiſe declared 


the Penalty of the Breach of the whole Zaw in that fin. 2.'On Mount Sinai, which Law 


was but a recognizing and tranſcript of the ſaid Original Zaw, writ in Man's Heart, but 
ſo as to be expreſſive of the fallen ſtate of Man ; in which Zaw, though but a brief 
Summary in ten Heads-what was that moral Obedience Gud ar firſt required of Man, yer 
therein its abundantly declared, - That. Man by a moral Obligation was bound to obſerve 
whateverGod enjoyned asaDuty to Sinners in Faithand Repentance,and in all Matters of 
inftituted Worſhip under the Old or' New Teftament, in the firft Table, and moſt 
eſpecially in the firft and ſecond Commandments; Though thoſe particular Commands 
as to the Moſaical Inftitution were alterabte, yet they being the revealed Mirid. and 


Will of God, for the time being, - Men lay under a moral 'Obligation as the Principle, 


and'Foundation of that Obedience: $o where-ever God commands and requires any Duty 


De comminat ionibus fi qu ſunt 
in fadere gratis videanus, fi ac- 
curate ram putare vilimys, &e. 

Though the Go!pel ſeems to 
hare Comminatjons in it, - yer if 
we aca)rately-confider rhe Mat 
rer; tle Ccytenznt of Grace hath 
no pecular Comminations ; - al 
Commyuations or Threats heJoog 
tothe Law ; which Law, as to 


all its Parts. doth accommodatc, '* 


and ſuits 1{eIf to the Covenant uf 
Grace, .Witf. de fed, 


in the Goſpel, the -Law primarily obligeth us to Obedi- 


ence; and will revenge all Diſobedience and ImperfeRion, 


if we are not ſecured from its Curſe in ſome way of per- 
fe Satisfaftion and \Obedience ; there needs no other 
Iawwith Santtion to try and execute a Tranſgrefſor 


: by :+ This is the. Law by which all the World becomes 
: guilty | before God 3 by which he governeth the 


World, condemns every Sin in the very regenerate, ad 


* every impenitent Unbehever 3 and by this Zaw, and it 
' only» Chrift will judge the World. Neither doth "the 


greatneſs and Aggravation of any Sin, remove it to the 


«tryal of another Law, as in refuſal of Goſpel Remedy, 


but leavesMen the more inexcuſabte under a higher degree 


of puniſhment inflicted by the ſame 7 aw « And whereas that Place, Rom. 2. 16. is al-, 


ledged to prove the Change'of the Zaw-Sanftion, and that it is not the Law of Nature 
but the Law of the Goſpel by which'Chrift will judge'the World :- The allegation is 
grounded ona manifeſt Miſtake, for mack: what is ſaid, v. 16. 1n its next coherence'it 
belongs to V+ 1.2. ' for v. 13, 1415+ are ſhut in by a Parentheſis ) and then the ſenſe 
is plainly thus, as many. as have finned in the Law ſhall be judged by the Law, in the day when 
God ſtall judge the ſecrers of Men by Feſus Cbrijt, according to my Goſpel, x7' 7: £vay1atcy 
pu, 7.e. according as I have preached, T hat Chrift ſhall judge the World by the Law; 
for he ſaith two ſorts of Men ſhall be judged by the Law, ſuch as had never no Law, 
but what was written in their Hearts, arid ſuch'as had the written Law; and Chrift ſhall 
judgethem both, according to the Truth of the Goſpel which he had preached, As 
17. 31s. aud this:is according to the account' Mr. Beza gives of the Text. 

6. Hence:the, 4xw of God is but one from firſt to laſt; indeed in this one law there 
are many Precepts,: ten in the'Mount Sinai Law, and thole ten contain multitudes of 
Duties in other places of Scripture more particularly expreſſed + And upon this Founda- 
tion of Obedience is built aH the Ceremonial Laws and Judicial,which had but a Tempo- 
rary SanQtion ; and-no-more hath the inſtitnted Goſpelworſhip,and are but Branches that 
fall off,but-ourObedience to them for their time is Moral, becauſe they are the Command 
of, God, and that,Maral Duty to conform. to the "revealed Mind and Will of God, re- 

mains, 


Wis :5if 
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mains and will be our Glory in Heaven, —_ particular Ciccumftances and Attions 


wherein this Obedience is now ordinarily expre 
that Chriſt ſhould exert his perfe& Obedience 7a thoſe 


Circumſtances and Attions which do attend all the Vari- 


eties of States, Stations and Relations that we are in, 
neither would it haye been cfſential to 4dam's perfection 
if he had ſtood, nor will it be to glorified Saints, To con- 
clude the Law of God is perpetual, 'and its an eternal 
"Truth, do and Jive, es that the Soul that Sins ſhall dye, 
Not one jot or Tittle of the Law ſhall paſs away till all 
be accompliſhed, Heaven and Earth ſhall paſs away fift, 
Matt. 5.18, not that it is vacated when fulfilled, but 
eftabliſhed : And our Saviour tells us, That be that will 
break one of the leaſt of theſe Commandments, and teach men 
ſo, ſhall be called the leaft in the kingdom of Heaven ; What 
muſt they then be called, who tell us, God hath vacated 
this Holy, Righteous and Good Law, and brought in 
another in the room of it that diſpenſeth with little 
Sins, and makes them not of a damning Na- 


will ceaſe « Hence ic was not needful 


PaqAYP, Th: Law is the 
whole Kule of Obedience: whic 1 
God gare to theChunch uader the 
Old Teſtament, It was a peried 
and co:nplea: Rule of Obedienge, 
which:God required of hisChyurch, 
the mor?l Law the Foundation of 
the whole both Ceremanial and 
Judaical, By verrue of that Co- 
venant made with | Abraham it 
was accompanied with a Power 
and Efficacy enad'ing unto Obedr- 
ence. The Law In it ſelf as meer- 
ly preceptive andcommancing, ad- 
miniltred no Power and Auwlty 
uato thoſe that were under its 
Authority, no more do the meer 
Commands of the Goſpel. Under 
the O.Teſtament,it enforced Obe- 
dience from the ſeverity of its 
lanHon. D.O.of Jult,p. 4 13;1 44, 


rure. 
II. Concerzing the GOSPEL: 


What Goſpel us. 

1. The Engliſh Word Goſpel comes from Good, God, or Ghoſt, and SpeD, which fignt 
fies a Word or Saying, lo that Goſpel is as much as a 
Good Word, a comfortable Word or Saying of God, or The Word comes of #v 
the Spirit, Eveayy4a0y, the proper Signification of it bene, and ayj4AG- nuntius, 
is a good Meſſage, or joyful News; and (o its uſed by - & eſt lavum quel falix Nun» 
Ariſtophanes and Appian, and in that Senſe Euzyyraile tium, 
is uſed Mat. 11. 5» Rom. 10. 15. Luc. 2, 10, 11, The 
LXXIL. uſe it. exprelly for good Tidings, 2 Sam. 4- 1c. and ſo Iſe. 52.7; The Goſpel 
that we are to believe as the Glad Tidings of the Kingdom of Heaven, Mar. 1. 15. Luk.2.10. 
The Publication of Chriſt's Dottrine, 1 Cor, 4. 15. Rom. 1, 1. The Goſpel of Ages or eter- 
x4) (;oſpel, Rev.14.6. 1 know no place that it is uſed otherwiſe than for acceptable 
News, andglad Tidings, and no where in the Senſe of a Law or Law-Covenant; and 
it can be no otherwiſe, becauſe to whom are theſe glad Tidings brought, but to 
poor Sinners, that are fallen under the Law, become guilty before God, utterly hope= 
leſs and helpleſs in themſclves ? and by the ſaid Law, or any Law that requires the 
leaſt degree of -Holineſs as a federal Condition of Life and Salvation. Chriſt himſelf 
Luke 4. 18. from Iſa. 61; 1. tel's us who he came to preach Goſpel good Tidings to, it 
was to the poor, broken-hearted, Captives, Blind, impriſoned. The Hebrew Word 
"WJ is of the ſame ſ1gnification, and VIDA Chald. and Syr. See Iſs. 40.94 

2. Now then the Goſpel is the Manifeftation of the Grace -of the Covenant, the 
good News and glad Tidings of Life and Salvation, promiſed in the Covenant of 
Grace to Tranſgrefſors of the Law, that lye under the Curſe of it, and was promul 
gated immediately after the Fall ( before the Sentence was paſſed ) by way of Promiſe, 
without the leaſt mention of a New Law or Law Conditions to-be performed by Man to 
inveft him.in the ſaid Promiſe: The Promiſe was toChrifſt andof Chriſt, That he ſhout 
.deftroy the Work of. the Devil, and ſpoil Principalities and Powers, and give Life to 
to the World, that the Deyil by his Subtilty and Malice had platted tod 3:andas 
he thought had effeRted the total Ruine and —— 7 of, The like. Promiſe _ 

11> yo8 « 
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Abribam 430 Years before-the Law: The manaer of this Salvation was ſoon exem- 
plified in Sacrifices, in Alam's Family, as Types of Chrift the great Sacrifice for Sin 3 
they were continued ia the Families of the Faithful both before and after the Flood, 
and in Abrebom's and the Patriarchs till the Church of I/rae} was eretted and organize? , 
in the Wilderneſs, when the whole Ceremonial Service was eftabliſhed, the Economy 
whereof was but an entire Type of Chrift and the Goſpel in the Tabernacle and 
'Temple, Gate of the Church ; ſo that the whole Service was no more than their Go- 
ſp2l, wherein Chriſt was daily preached to them: Which Goſpel of theirs Jaboured 
nader much faultineſs, comparatively to what it was afterward at the Appearance, and 
by the Miniſtry of Chrift and his Apoſtles, 2 Tim, 1. 9, 16. compared with Eph. 3.5, 6. 
1. This Golpet brings Life and [mmoitaiity to Light by the Promiſe, which was not 
ſo clearly diſcoyered before Chriſt's Incarnation and Niniftry, Epb.3. 5. He appears 
to be. the great: Sacrifice ſo long fore-typiked, as likewiſe the great Prieft that was to 
come, after the Order of Melchiſedeck, and the great Prophet Moſes propheſied of : To 
him.garte all the Prophets Witneſs, aud Fehn the Baptiſt pointed him out, As the Lamb 
of God that tock away the Sins of the World ; and that he tad received the Spirit without 
Meaſure, The Hiſtory of Chriſt's Life, Do&rine, Death and Exaltation are eminent 
Proofs of theſe glad Tydings, from whence the four Evangelifts are rightly named. 
Fhe Witneſs and Miniftry of the Apoftles contain likewiſe the ſame, whereby there is 
the giving the Knowledg of Salvation, Zuke 1.77. and that through this Knowledg we 
ſhould have all things pertaining to Life and Godlineſs, 2 Pet. 1. 3. 

2. The Promiſe of the Goſpel to us, contains all good News, being free and abſo- 
Jute to Sinners ( ſuch 2 Tim, 1. 15. 1 Fob, 5.11. ch, 2. 25.) of Chriſt and of Eternal 
Life and Salvation in him. 2. Promiſes of the firft Grace freely and graciouſly beftow- 
ed on usas of Faith, Eph. 2. 8. the Spirit, Zuke 11, 12,13. the new Creation, Eph, 
2. 10. and free Juftification, Exek. 26. 25. the new Heart, 26. a Promiſe to make 
us to walk in his ways, and that we ſhall be his People, ibid. a Promiſe to be taught 
of God, Fob. 6.45. 1/a. 54-13. Yea the bringing us into a true Goſpel Obedience to 
phe Law, Fer. 31.33. the making Chriſt our Wiſdom, Righteouſneſs and SanRification, 
4 Cor, whereby Qbedience to God's Law is graciouſly given ns , Pſal. 119. 29. 
the promiſe of Perſeverance, that we ſhall not depart from God, Fer. 32. 40. 

3+ The Promiſes made to Chrift, and of Chrift, wherein our abſolute Salvation is 
wrapped up, ſoas to be a Covenant, Iſe, 42. 6. c. 49.6. C. 53-11, 12. Promiſes to him 
of the Throne and Dominion of Devid, in a ſpiritual Senſe, ſuch as concern his prieft- 
ty and prophetical Offices, as #eb.7. Pf, 10. To inftance in all would be long. 

4. All the Names of Chrift, as Meſſias, Jeſus, Emanuel 3 the account of his Na- 
tures, 'of his Offices, of his Office in general, Mediator, Redeemer, Saviour ; of Chrift 
in particular, ,of his Prophetick, Prieftly, Kingly Offices ; his exerciſe of them, and 
kis excellent Spirit which he ſhewed therein, full of Meekneſs, Compaſſion, Wiſdom 
and Zeal. All this is Goſpel, and good News to Sinners. 

5.' The gracious free Invitations that are made to Sinners, as Ije. 55. 1. Mat. 11. 
tat. 2 Cor. 5. |. with Promiſes for Encouragement. Here's high and rich Goſpel. 
| 6. The Promiſe of Principle and Strength to perform every Duty required } of his 
Spirit,to werk inus to will and do 3 of God's Love ſhed abroad in our Hearts to con-- 
firain-us, of life itfelf'; and-that he will be the RefirreQion and Life ; of Love, 
ſpringing rom the Love of God 3 of making us good Trees, that we may bring forth 
go0d Fruit, 'is all wonderful Goſpel. ; ; 
[46 All the Diſcoveries Chriſt hath made of his Father; his eternal Eletion, his tranſ- 
ating with ihim'in a'Covenant-way, ſhewing us the Myſtery of the Father, revealing 
kim, ; Hlorious Deſigns to: glorific his Juſtice and' Mercy in ſuch'a way of Salva- 
t$6n5.-his'D 


His: 

Dehgns tw'magnify his Law; ' and make it honourable ; to exalt his' Son Jeſus 
ts deaPynte and Saviour,” 'and/give Remiſon; of Sinsz to exalt_ his free Grace in 
this aciaun by afrecihftificerionadeptien, fanftification,znd glory ; and in doing this, 
JfSce ſhon!d loſe nothing of its due, is all great and glorious Goſpels, 8. 
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'$. That in all theſe great and precious things, 'there is ſuch 4 connexion together that 
one encourageth and leadeth to another, Promiſe lads to Duty, and Duty to the re- 
ceiving of Promiſes, Grace leads to Glory, and that Perſeverance is as infallibiy ſertes 
in eleQing Grace, and as abfolutely as the firſt Grace. This is admirable Goſpel. | 

9. The great and clear diſcoveries that are made of the evil of ſin, of the dangers 
fin Jeads to, and finners are in andremming into, by continuing in fin, and laying open 
the ftri& nature of the Law, that it diſpenſerh not with the leaſt fin, it requires til 
perfe righteouſneſs and holineſs, and ſentenceth the ſinner to eternal death and dam- 
nation for it ; and therefore it's impoſſible, that any fleſh living, by ordinary deſcent 
from Adam, can be juſtified by the Works of the Law; it's a gracious and neceſſary 
piece of Goſpel to take off a poor ſinner from the love of fin and fondneſs of his own 
righteouſneſs, which every ſinner by nature is apt unto, and to ſet up the Lord Jeſus as 
the only Name whereby he can be ſaved, and to ſhew, that he is able and witting to 
lave to the uttermoſt, whereby a ſinner becomes dead tu the Law, and married by faith 
unto Jeſus Chrift, This is in the glorious Goſpel of God and our Saviour : lr is the 
light of it that ſhines into the heart doth this, 

10. It is good News and plac Tydings, that the grace of God in the Goſpel doth 
not make void the Law,but eftabliſheth it, Rom. 3.31. Neither is the Law againſt the 
Promiſe , Gal. 3. 21. tho* that he that is under a Law for juſtification, is under a 
Curſe, and that by the ceconomy of the grace of Chrift in the New Covenant, the Law 
and Goſpel do ſweerly harmonize : 1. In that the Law hath been fulfilled in Chrift as 
to all righteouſneſs, it hath a full Santtion as to every believer in the ative and paſhve 
obedience of Chrift 5 their delivery trom the curſe of it 1" this,that he was made a 
curſe for them ; all their fins are condemned in his fleſh, he bearing them on the 
Croſs; the Law hath its end as to all righteouſneſs and compleat perfte& holineſs in 
Chrift ;, believers are all compleat and perte& in Chrift as to the Law. 2. It's good 
News, that Chriſt's death was not only the fatisfying of the Law and Juſtice of God 
on the account of our fins, and, together with his a&tive obedience , the merit of 
grace and glory ; but that this ſame death of Chrift was the Sanftion and Ratification 
of all the Grace of the New Covenant,as a Teftament,being by the death of che Teftator, 
and-as a Law toChrift, which he lay under by his Father's injunftion to perform. And 
this is the SanQion ſpoken of H:b.8. 6. and more fully explained, c. 9g. 15 16, 17. 
compared'with 6. 10. 7. 3. It's good News to a believer, that God hath provided a 
way for him tocome into an acceptable obedience through . 

Jeſus Chrift, to! the Law of God, becauſe the Grace of Lex attemperate faderi gre- 
the Goſpel cauſeth him to love the Law and the Com- ie © juxta illud inſcripte-cor- 
mands of Chrift in the Goſpel-way of performance. He 4i eleForum juber ea omni que 
faith, Oh how do I Iowve thy law ; Oh that my ways were di. in Evangelio proponumus,. fide 
refted 10 keep thy flatures 5, and he deſires, that now God non fita ampletty ©5 comvent- 
would grant him his Law graciouſly : ſee Pſal. 119, For enter iſti gratie © glorie Vi- 
the grace of God in the Goſpel writes the Law in his 1am-ſuem infli tuere. Quando 
heart ina true love to God with all his heart, and a love ergo Dew in fadere graiie 
to the Law of Ged, to the holineſs, juſtice and goodneſs promirtit-peceatori eleta fidem 
of it, and his great defire is now, that in Chrift Jeſus, Keſcipiſcientiom UW conſequenter 
and conformity to him, God's Law may be honoured, vitem erernam, rum Lex (mjus 
and therefore he looks upon the very performance of holy obligetio nunquam poteſt ſotvi 
Duties accordingly, as his benefit and priviledge by the queq; 4d omne officium ſeſe ex- 
grace of the Goſp*-1 * Chrift is ſanQification to him, he 1endit obſtringis bominem ut il- 
is created in Chrift Jeſus to good works, he is redeemed #47 weritati afſentianer, - 
from all iniquity, Tir. 2. 12, 13. and taught by the grace ills boa magni faciat, _ 
of God to deny all ungodly and worldly lufts, &c. from defiderer, querar, antpleBaiur. 
love and thankfulneſs to Chrift to keep his Command». Witſ. de Feed, p.1 
-ments ; and this New Goſpel reftored Principle of obe- | (1. 527 Þ:4.6 
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dience-isthe New Commandment ſpoken of  Fob.: 13. 34+ 1 Fob. 2. 7,8. 2 Fob.5..not: 
that it was materially a New Command. 4. Laftly, It is great and good Tydings, that 
Jeſus Chrift is ſet on the Holy Hill of Zion ; that he is King, Head and Governour to 
his Church; and that he hath provided particular right Laws, Rules and Precepts for 
them to walk by, according. to the original deſign, purity and intention of God's Law 3 
and that now the Law of God gocs no longer out of Mount Sinai, but out of Monnt 
Zion, and the Word of the Lord from the heavenly Feruſalem, I/a. 2. 2, 3. Mic. 4. 1. 
Heb. 12. 18, 22, 23, And it's Goſpel, that all Power is not only given to Chriſt in 
his Church as King thereof, but all Power in Heaven and Earth is committed to him, 
as to governing Providence, and that he ſball judge the World at the laſt day. Theſe 
things are all the good Tydings of the Goſpel, ratified in the Covenant of Grace, gra- 
ciouſly, freely and fully beftowed on us in the Goſpel, and upon no federal condition of 
our own performance, either before or after converſion, 


Arguments that the Goſpel is not a New Law with Sandtion. 


- ag. 1. If: Law ard Goſpel are ſpecifically diſtin, then the Goſpel is not a raw, 
nor the Law a Goſpel, but raw and Goſpel are ſpecifically diftintt, therefore the Ge- 
ſpel is nota Zaw.The conſequence of the Major is undeniable: to any one that underſtands - 
the nature of Genus and Species. The revealed offers of ſaivation were never but by two 
ways to Man,by Works and by Grace,that is called Law,this Goſpel,and they are contra 
diftint, ſub prozimo gerere, and adverſa, as much as kemo U& brutum ſub animali ; and the 
ZTaw can no more be called Goſpel, or the: Goſpel a Law, than a Man may be called a 

Erute, or a Brute a Man. 
I. Law and Goſpel-grace are oppoſed exprefly by the Spirit, Fob. 1. 17. The law was 
grven by. Moſes , but grace and truth came by Feſus Chrift. 


Evangelium: non effe Iegem; Here is not a Law and a Law oppoſed, but a Zaw and 


fel ab ea plurimum diftintum 
Tum ipſa arguit appellatio quam 
ponderat, Theophyl, in Pref. 
Matth. & Euſeh, 1. 1. in prz- 
paratione Evang. C. 1. Tum 
manifeſis amitbefis que eft, 
Joh. 1. 17. Rom. 10. 5, 6. 
Tun - uiriulque diſcrimen ſirum 
is patefationss ordine natura, 
promulgatione, miniſteyio in for- 
me ſeu differentia promifjonum 
In effeis, adjunftis effcaciz, 
officio utriuſque in applicatione 
ad objeta : tum wo. wg Ec. 
clefis purioris conſenſus que 
ſemper Evangelium a lege 7 
crevit quemadmodum , Cyril. 
Alex, s 


Grace eſſentially differing 5 for an old Law and a new do 
not differ eſſentially, but ſecundum 4djunita only, in the 
like manner and for the ſame end; Chrift and Moſes are 
oppoſed, Chrift as a Son, to Moſes asa Servant, one be- 
ing a Minifter of the Law, the other of the free grace of 
the Goſpel, Heb. 3.5, 6. As Mediators, one of a legal 
adminiftration , that vailed the grace of the Goſpel ; 
Chrift ſuch a Mediator of the New Teſtament , who 
brought life and immortality to light through the Go- 
ſpe), 2 Tim. 1. 10. Upon the account of this ſpecifick diffe- 
rence of Law and Goſpel, it is that Mount Sinai and Mount 
Zion, or Jeruſalemthat is above, the heavenly are oppoſed 
to the earthly in that Spiritual Allegory of Hagar and 
$arab, applied Gal. 4. 24, 25. which oppoſition between 
theſe Mounts is fully and admirably managed by the A- 
poftle, Heb. 12. 18; 22, To this let me add the ſpeci- 
fick difference that is made between thoſe that are un- 
der one and under the other, Rom. 6, 14, There are ſome 
under the Law, and ſome under grace ; he ſaith not ſome 


under an old Law, ſome under a new; but what's the condition of them under 
the Law'? fin reigns unto death ; but as to thoſe under Grace, grace Teigneth through 
righteouſneſs ['#, e. of Chriſt, not of works of our obedience to any Law ] unto eter- 
nal life. Laftly, The oppoſition made between the Works of the-Law and the Grace 
. of the Goſpel, is in the point of juſtification , the Works of the Law, or any Law, are 


ne SO De yn Fog Apoftle in the point of juſtification ; ſo that if Grace ju- 
ified -in a: way of Works, Grace and Works here conld not be oppoſed : See thoſe 


two 


('37.) 
two famous places that peremptorily rejc& all Works of what kind ſoever, of what* 
Haw ſoever, from Juſtification, Km. 3. 20. Gal. 2. 16. where its ſaid by the Works of | 
a-Law, i= Tpywy y*pas. no Fleſh living ſhall be juftified : It is reaſonable to thipk, that 
if the Apoftle had intended we ſhould be juſtified by any 
Iaw, that he wonld not have told us by what Zaw- Alezard. inc. 40. Iſa. Hieron. 
Works > Would he have ſpoken ſo univerſally of all Law- 1. 1. Contra Pelagianos &5 
Works ? Are not all good Works, towards God and plurimorum ubi opus adduci poſ- 
Man, commanded in the Law ? But are ſome Works of ſunt teflimonta. Chriſtop. 'S " 
one law and ſome pf another ? This Remark of mine, largiJeſuitiſmus, p. 71, Im- 
obout leaving our the prepohitive Article, ſhewing that pref. An. D. 1628. 
the Words of all Laws are indefinitely here meant, you 
would blow away as a Cobweb-:- Your words are, Upon ſuch Cobwebs, in the face of the 
plain ſcope of- the Bible, doth this Cauſe ſtand. Cobwebs are fit enough to catch Flies in ; 
but 1 never fear an Adverſary that ſpits at Arguments inftead of anſwering them. 
Where's the Argument, you ſay, becauſe in a few places the Article & is not put in ? 
[You ſhould have ſaid 7.] ** Therefore the Apoſtle excludes every ſort, when be plain- 
&* ly excludes only one ſort, as appears by the whole Context; nay, when at the ſame time ano- 
© ther Species under that general, Rom. 3. 27, 

R. Therefore Ver, 20. We have the general of all Laws, there's no ſuftification by 
the Works of a Law ; and know you not that which is denyed to the Genus as ſuch, is 
denyed to the Species ; and tho* he mentions'a Zaw of Faith, v. 27: in the ſenſe or 
ſenſes which have been above mentioned, yet it is manifeſt that he abſolutely denies Jus 
ſtification to Faith as a Law-Work ; forelſe, why had he not excepted Faith as a Law-- 
Work, when he excludes all Works ? And when he ſheweth all Works are excluded, he 
faith, where is boafting then ? Saith he, it is excluded by the Nature and Power 
of true Faith, which will always lay the Creature low, and exclude 21 matter of Boaft- 
ing that may be in us ; he faith not, . we are juſtified by Faith as a Work of the new 
Law ; but ſaith, that- Faith ſtands up againſt all ſuch Works, and Law- Juſtification 
and this is witnefled Sv $+-9:2«, by the Law and the Prophets, #.”e. by the Moſaical 
Miniſtry, as» well as the Prophets, were the prepoſitive Points at Law, in a' peculiar 
ſenſe 3 but what is it that's witneſſed ? It's that the Righteouſneſs of God is manifeſted, 
wel; 10s, without a Law, any Law for Juſtification by Goſpel grace. You miſtake 
if you apprehend we make this our great Argument, to prove that the Goſpel in its - 
nature is-not a Law with SanQion ; it is the plain _ and deſign of the Apoftle, in 
all thoſe places where he diſputes againſt Juſtification by Works, that we argue from, 
and make-ufe of this-obſervation, asa corroborating Argument, that his plain intent 
is to exclude, not only the Works of the moral Law, but the Works of any law ; for 
the Apoſtle deals with the Ge/atians, which hankeredafter Circumciſion, and under pre- - 
tence of obſervation of ſome of the Moſaical Ceremonies, wou!d have introduced the 
Works of the 1aw to ſhare in the Matter of their Righteouſneſs :; And, therefore, by 
uſing Law in the largeſt and moſt comprehenſive ſenſe,he cafts out all-LawWorks as con» 
ditions of Juſtification 3 and this is the ſenſe Mr, Bezz hath of the Apoſtle*s'Scope on 
Rom. 3-20, ** St. Paul having proved the World to be guilty before God , and ly- 
& able to- his Wrath, he concludes that which he undertakes to prove, viz. That.no 
* Man could be juſtified by the Works -of any Law ; for having: diſprove one part of 
&« the disjun&@ Propoſition, he eftabliſheth rhe other, viz. Seeing we are not juſt ifted by a 
* Law; therefore, only by Faith in Chrift alone, Chriſt apprehended] by Faith, as tte 
« Goſpel teacheth that we are both jaftifi-d and ſaved; therefore, that the Goſpel is 
© the power of God unto Salvation toevery Believer, which was the ſtate of the Que- 
« ſtjon, as laid down in the beginning of the Epiftle. He tells us what doth w_— 
« ſhew or demonſtrate theſe things duly conſidered; that in this Verſe, by the name- 
*© ing the Law withoutan Article, all Dottrin is underſtood, whether Written 'or not, 
«which doth command or forbiq any thing, as the-ſeries of bis Arguments; an! that 
©« effe& 


(:35)) 
« effect which -he afcribes to the Law, in diſcovering. Sin doth prove ; you may [ce 
| _ & much mare in him to this purpoſe : The Works of 
Hee autem diligemer conſiderata * the Law are called the doing of thoſe things, which 
manifeſt4 indicant in hoc ver ſiculo, ** the 1.aw commands, a5 they are done by us, or net 
appeltiatione legs fine Articulo, in- ** done by. us, not as ſunply commanded by the Law, 
Pig! onmem doffrinen ſcriptam Now 1 ſuppule- you will-not «call this learned Mag's 
a1 non ſcriptem, gue aliguid aus argyuing/here a Cobweb. tt eggs to ſhew upon 
jubeat aut imerdicat, &c, what probable Reaſons the Prepolitive is edded or 
. omitted, in other places of the Epiſtles where iaw is 
mentioned , which to avoid prolixity I muſt now omit. It's enough at preſent that 
it isleft out in theſe eminent places, where Juſtification. by any Works of any taw, is 
utterly denyed and condemned, 4t's frivoloully objefted by you, that the omiſſion of 
the Article here, argues not ; * becauſe; the Socinians would improve the leaving aus 
* Of 6, F0b.1. 1; In8jot the-Deity.of Chrift ; and fay: the word was a Gud, not the 
* God; a God by ofhice, (as one preached at &. H.) whereas its in that Text an Argu» 
ment againſt them, and there is.doubtlels a great foree in it 3 for as Mr. 8. faith by 
the firtt words, the ward. was.in the beginuing, tbe eternal Eflznce of the Son is affert- 
ed. 2, By the next, The Word was with God, Tg% 7:y @:%y (where the Article is 
Expreft, and the Perſon of the Son is diſtinguithed from the Perſon of the Father, 
God without. ſeparation, And in the thirc Enurciation, he affirms, That the Word 
Was, (i. &, Ver.1.. Ft efentialiter Dew) Pai, $947 ts, clicmtially God, the ſame in Ef- 
ſence with the Father ; and if the Article had been added, and it had been © @+, it 
had .afficmed the;Son to be the ſame Perſon with the Father. 1t's ao ſmall matter, 
therefore, in the declaring this divine Myſtery, that the Article is firt added, and then 
afterwards. omitted, taſhew Chriſt is God, tho? not God the Father, See what an Ar- 
'Zument yours is, becauſe the Socinians will make a falſe Inference from the leaving out 
0 Fob. 1.1. Therefare it muft be Socianilm to argue from Rom. 3. 20- becaule the 
Prepoſitive js left aut, and Law uſed indefinitely, that all Laws are underftood, and 
Jufbhicatian, by,all Zaw-Works axe excluded. And whereas, you: ſay; the Text ſpeaks 
direttly of the Law of Adofes 5 if you mean thereby the moral-E£aw, it was effentially 
the ſame with the Law of Innocency 5 and the denial of Juſtincation by: one, is al- 
fo, a denial of Juſtification by the other; and ſo by all Dcfrins, requiring duty, as 
Mr. Be34 ſaith. What you ſay of Gal. 3. 11. militates againſt your ſelf, whereas you 
{ay, Was every Law given 430 years after Abraham ? Is not the Apoſtle expreſs, in the 3 firſt 
Gy ne that Law was the Jewiſh Law? [Do you not mean Moral and Ceremonial, and 
Ju 3% For of theſe parts were the Jewiſh Law} or at moſt the Law of Naiare together 
with it, 

R. Were not theſe all Laws of Duty that God made,and all comprehended in the Law 
of Nature, requiring univerſal obedience to God in all things, that he ſhould ever 
Command ? 

But obſerve that Juſtification by Chriſt, which is the ſame always in the Apoftle's 
ſenſe as Juſtification by Faith, is oppoſed to Juſtification by the Law of Moſes, which 
was the way the Jews looked after, partly by Sacrifice, partly by their Obedience to 
that, Law in;the preceptive part; and thus they followed after that Law of Righteouſ- 
nels, Rom. 9. 31. and attained it not, becauſe they ſought it not by Faith, ſed. ws quafi 
operibus Jegis, as it were by the Works of the Law, v. 32, Mr. Beza, retuting Eraſmus 
on that place, ſaith, ** Eraſmus wrongs the Jews, in that he thinks that they lookt upon 
* the Salvation they had, to have been by Works only, the Grace of God excluded ; 
* for the contrary to this Aﬀertion appears by the Prayer of the Phariſee, that the 
* Jews had no other Opinion of Merits and Grace, than now our Sophifts have, which 
* canjoyn Free-will with Grace, and Faith with Works, And indeed this was the 
« Stumbling-block. 1 might go through Paul's Epiſtles to evince this, That all ſorts 
s of Works are oppoſed to Grace in Juſtification, quaſi e regione perpetus _— 
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And this is the Point he deals ſo roundly with the Galatiazs about, wy. Their Judaizing, 
in joyning Works with-Faith in Juſtification 3 not ſo much the Ceremony of Circumcili- 

which at another time he admitred of, but becauſe of the reaton why now the Gz- 
latians thought Circumciſion fo necefſary, viz. as a Work of the Law ; therefore he 
teſtified, That if they were circumciſed, Chrift would profit them nothing ; and there» 
by they were obliged to keep the whole Law for Juſtification 3 becaule obeying it 1n 
one point would nor ſerve, they could not be juftified partly by Chrift, and paitly by 
ſome partial obedience to the Law ; and there was as much reaſon to plead for a Moſat- 
cal imperfett obedience, to joyn with the Sacrifices in Juſtification, before Chriſt, as 
there is now for an Evangelical imperfe&t obedience to conjoyn with Chriſt's Righteoul- 
neſs now,and mate, 

Laſtly, Grace and Free-gifcs is by all Men oppoſed to all conditional claim, upon per- 
formance of a Duty required by any Law ; and the Apoftle always makes this Debe, 
Rom. 4. 4+ Let the conditional part be never ſo ſmall, it's a Debt ex pafto, Hence the 
Apoſtle placeth both eternal Life and the Righteouſneſs by which we are juftified, all in 
free Gift to us, Rem. 5. 15, 16, 22, Yea he direQly oppoſcth the Goſpel gift of eter- 
nal life(which comprehends Grace and Glory )to any Law with SanQtion,v. laſt, 5. e. any 
law that pays Death as the Wages of Sin; The Wages of Sin is Death, but the gift of God 
3s eternal | ife through Feſus Chriſt, &c., Now if your new Law makes Death the Wages 
of any Sin, then the Goſpel gift of eternal Life is oppoſed to it. 

You fay, þ» 25+ © Fhe Benefits are not given us for our Faith, but upon believs 
in . * 
- For and Upon, ina Covenant ſenſe, are the the ſame ; to convey an Eftate upon 
the payment of 5 Shillings is a Bargain, and good ex paito, tho' the Eftate be worth 
hundreds, You ſay, ** It a Man ſays, I will give you a thouſand Pound, provided you 
&* will come and fetch it 5, is it not free Gift ? 1 ſuppoſe its-reckoact io by him that is 
able and willing to fetch it. But the Caſe may be ſo, that if ſome Men offer me a 
thouſand Pound, I will not fetch it to have it, and then I may nottbe able. One may 
offer a thouſand Pound to a Man that lies with broken Armsand Legs in the bottom of a 
deep Well, provided he will come and fetch it, eſpecially when he knows no Body can 
ſet his Limbs and help him out, And how oft do. you ſay. the firft Grace is ablolute ? 
And to lay the ſame thing is abſolute in the power of another, and make it a condition 
by Law with SanRion unto me, is the greateft abſurdity in the World; And I telk you, 
that if a rich Man offers a hundred Pound to.a poor Man, Lame and Blind, and in Pri- 
ſon, and the King makes a Zaw he ſhould come and fetch it, or elſe be hang'd, itwould 
ceaſe to he a Free-gift. 

Arg. 2. That which #s 4 Law with Sanf@ion curſath every one under that Law, with an iv- 
retrievable Curſe upon the firſt Tranſgrefſion of the ſaid Law ; but tbe Goſpel dorb not bind any 
one under 4 Curſe irrerrievable, by the Goſpel, upon the firfl Sin, or many Sins comminted againſt 
the Grace of it ; therefore the Goſpel is not a Law with Sandtion. 

The Major is very manifeſt, 'Fhat there's no Law pardons a Tranſgrefſion of itſelf : 
It is a univerſal Maxim concerning not only the Law of Creation, but'of all Laws, 
Gab. 3+ 104 frum Dew, 27. 26. the Apoſtle faith, He 1hat is under Law is under a Curſe; 
provided be doth nar all things that are written in the Book of the ſaid Law thas he is under : 
therefore firſt he ſaith, +£ iggar yows. inthe ſecond place, iy BiC- ig 5% 16 us * Sup- 
pe you ſpeak of your New Law, the Condition whereof you make Faith'and fincere 
Qbedience ; lowered Conditions and imperfe& Obedience : And theſe are che all things 
«<Mained in the Book of this Law ; then immediately upon the Publiſhing and Pro- 
mugacion thereot all Unhelievers: are irretrievably condemned by that Law, The 
Wagestue by that Law to every Yabeliever, upon his firſt unbdlief. is Death: Ant the 
(aid Law cannot relieve him, becauſe he hath nat done whatever was writ'in the Book 
af this awiits true one Law may relieve us in refpeR of 'anocher, in ſome fenſe at leaft 
a4tathe Curie of it, but no Law relieves from its own:Curſe, therefore 'if the new 
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*Law-curſeth. Unbelief,:it.curſeth the Unbelievc: irrctreivably, upow' the firſt AR of 
*Siffin that kind, tot 581 ..; ot 7 
*. 7Che Minor is plain, -b2cauſe the Gaſpet dv n relieve froth the Gurſe that lies upon 
*Men for Unbetief (being, in its proper Natu.,: a Tranſgreifion of, and Diſobedience to 
*the ficſt Law-) there'sno Sin or Curſe but tl Zuſpel gives Relict, though aggravated 
by th2 reje&ion of a Remedy ; all Laws, with $1:&ion;-give the due Recompence ( con- 
Aituted by that Law ) to the Tranſyreflor of it in any one Point, therefore fin is al- 
ways, in reſpea of that La againſt which it is, uapardonable, for therein the nature 
-of that Sin 1s adjuſted, and the Puniſhment that ts made due to it. Hence therefore 
if the Goſpel be a Law/with Santtion, evely one that appears upon Tryal to have 
rranſgreſſed it after its Promulgation, leſs or mare is under the Curie of it, and that 
-Perfon which any Law bath once curſed, it can never bleſs 3- therefore this Poſition 
Puts thouſands under a moſt certain, hopeleſs an! helpleſs Condition by the Goſpel. 

Arg. 3. That which is a Law with Santtion, if it contain a Promiſe of Benefits 
upon Obedience, is a Covenant of Works ; for upun the ſame Grounds that the Pu- 
niſhment is the Wages due in caſe of diſobedience : Upon the ſame is the Benefit due, 
in-caſe of Obedience; the ſame Law makes one a Dcbt as-well as the other, for what- 
ever is of Law-is of.. Debt, <ither- upon the account of Sin or of Kighteouſneſs ; the 
Law. was the ſame upon both accounts to 4dam, Life had been a Reward, and Wages 
cue as well as Death : Therefore the Apoſtle argues ſo ftrenuonſly againft all kind of 
Works, Rom. 4. 4. 7 £030:Comp: @ 5 4i090;, tohim that worketh there's a Reward ; 
not x7' ya, ave X7 77 9% Anwea, not of Grace but of Dcbt; and he excepteth not 
him that worketh according to the new, but to him that worketh, whether according 
to the Old or New Law ; .the Reward tv him that worketh by any Law, is Debt by 
the ſaid Law, 7 

'Arg..:4+ If the Goſpel dea Law, its either the ſame Law with the Law of Nature, 
or adiftin& Law from it: ..Bnt-its neither the ſame Law nor a diſtin& Law from it, 
therefore no Law with SanEivn.. The Necefiity of the Conſequence in the disjun&tion 
cannot be doubted by any Man of keaſon. 

The Minor is thus demonftrated. 14. Its not the ſame Law with the Law of Nature: 
this you will not ſay, becauſe you call it a New Law : And it it be the ſame Law, then 
you have no Pretence to evade all the Conſequences that will be drawn upon you from 
the Doftrine and Arguments of the Apoſtle Paul ; therefore 1 doubt not but I am ſe- 
cure of [you as to. this part of the Dilemma. | 
' Therefore 1 come tothe ſecond, That which muſt be cfſentially the fame Law with 
the Old aw, is nut a diſtin Law from it, but your New Law muſt be effentially the 
fame with the Old Zaw, therefore is not diftin from it. 

Your new Law can have no Effentials diftint from re Old Law, for if it have the 
fame Eſſentials its the ſame, the ſame Matter and Form, and the ſame integral Parts 
wherein they conſiſt, The parts of a Zaw are Condition and Promiſe, in caſe of Obe- 
dience, and Threat in caſe of Diſobedience, the connexion of theſe makes the Form 3; 
all this you'llatlow. Hence there's the ſame Law-Nature in one as in the other, and 
therefore its a Law in the ſame way and manner, and a Man under it muſt be dealt 
within a Law way and manner : Obedience to God was commanded there, andſo here 
Diſobedience to God forbidden there, and fo here; Life promiſed there upon Obedience, 
and Death threatned there upon Diſobedience,and ſo here: And what Obedience is there 
which is not commanded in the Old Law ? And what Diſobedience that is not forbid- 
den there ? But you will ſay the Old law commanded pet fe&t Obedience , and the new 
imperfett. 4. The New Law would not certainly command what the Old aw forbad ; 
hut the Old Law forbad all Imperfe&tion in Obedience, and curſed it. 2. Whatever 
the degree of Obedience is that any Law requires, its perfett, in regard of that Zaw 
that requires it, 3. It ſhould be ftrange.if God ſhould make that which is imperfeR, 
finful , .cundemned Obedience by one Zaw, to be perfeft Obedience, and juſtifying by 
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a New, and ſo ſet Law againft Law. Zaftly, as tothe Promiſe, its the ſame, for it 
was everlaſting Life, both in the old Covenant and the new ; the manner of having 
it by Works or by Grace, alters not the nature of the thing iticlf. A Houſe in 
itſelt is the ſame whether I purchaſe it or irbe given, From all which 1 conclude, 
This pretended New Law is no other than the Old Law furbiſhed up again, that in jt» 
ſelf it muſt be. efſentially the ſame, the Works and Juſtification by them, that if there 
be ſome little difference in modalities it makes no effential Change, than is in a Man 
that wears one coloured Suit of Cloaths one day,and another on anothec Day, 1 argue, 
That Covenant that beſtows the Grace of the Promiſe without a previous Condition, is 
not anew Law ; but the Covenant of Grace beftows the Grace of it without previous 
Conditions performed by us. Therefore it beſtows eternal Life unconditionally; ergo,fur 
S py the firſt Grace (according to yours) unconditionally, which is Eternal Life, 
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Arg. 5. If there be no need of a New Law, God is ſo wiſe he will not make a 
New Law, if there be nv need of it or uſe for it, then the Goſpel is no New Law : 
But there's no need or uſe of a New aw. 

Minor, There's no need or uſe for it, neither in reſpe& of Law or Goſpel _— 
tion of Juſtice or of Grace. 1. There is no need or uſe in reſpett of Law or Juſtice, 
becauſe the old Law is a ſufficient Rule for diſtributive and commutative Juftice, i: 
condemns every Tranſgreſſion and Diſubedience eternally, it hath provided Curie and 
Condemnation enough for the greateſt and moſt aggravated Sin, for unbelief in the 
leaft and higheft degree 5 and ſo for Impenitency : All the World is guilty by this 
Law, God rules the World by it, and will judge it by it, there's not the leaft or great- 
eſt Duty but is here commanded, which is or ſhall be the Will of God, not only in way 
of moral Duty, but in all Matters of inftituted Worſhip under the Old and New Tefta- 
mient, Laftly, in reſpe& of Juſtification and Reward, if God had intended to have 
given Life as a Reward of the Works of any law, he could as ealily have done it by 
the Old Zaw, and ſure would never have made a new one to have done it by. 2, 
There is no need of a new Law in regard of the Diſpenfation of the Grace of the 
Goſpel: Becauſe what the Goſpel doth irs in way cf delivery of Man from the Curſe of 
the law that they lye already under; and here there is no need of Law, becauſe its done 
all in a way of free Grace, Pardon of a condemned Priſoner muſt come meerly from the 
good will of the Prince, its inconſiſtent with his Prerogative to be bound to it by a 
law ; therefore God reſerves this Prerogative, he will have Mercy on whom he will 
have Mercy. And its needleſs in reſpec of the condemned perſon, becauſe there's 
need of nothing but a free Off:r of Grace and Mercy to a condemned Priſoner, if he 
refuſes it its at his own peril,irs his chooſing ; but to remain in ſtatu quo, under the Law, 
that he was condemned by, and to be executed according to it. You'll lay, there's 
need of a new Law in reſpet of new Obedience. 4. I ſay no ; for God's Law is til} 
perfe in reſpe& of the Rule of Obedience. 2. The Goſpel requires no other Obe» 
dience materially than what the Law required. 3. The Goſpel makes proviſion in the 
diſpenſation of free Grace for all Obedience the Law requires, for the perfettion of 
it in Chrift, for our Conformity to it through its Promiſe, teaching and new creating, 
2nd writing that Law anew in our Hearts which the Fall had blotted ont, Well, ta 
conclude this Argument, the Apoſtle expreſsly faith, Rom. 3.21. Now without Law, 
acts v.us, the kighteouſneſs of God is made manifeſt, being wimeſſed by the Law and the 
Prophers, i, e. by the whole Old Teſtament, as the Jews were wont to divide it ; and 
therefore ſaith 7% y6,4, &c. for Diftin&ion from !aw, in the Senſe that he took it in, 
when he ſaith,without law : new Obedience is obedience to the law, from a new Life, 
Principles, Strength, and for new Ends. ; 

Arg. 6. That which is inconſiſtent with the Grace of God in the Goſpel, is not to 
be admitted 3 but that the Goſpel ſhould be a Law with Sanftion, is inconfiftent with 
the Grace of God in the Goſpel» Ergo, The "2 is eaſily made manifeſt , _ 
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the Nature of a Law, that's to enforce's Obedience 3 where a thing is freely given, its 
expetted it ſhould be freely received and not enforced, 2. Irs inconſiſtent with ſhew= 
ing Mercy to poor, lame, blind Cripples, to offer them Relief upon unperformable 
Conditions. Yea, its alſo an abuſe of Juſtice to make a Law , That lame Men ſhould 
walk betore their Limbs be reftored : 1 pray did Chrift heal the Diſeaſed, reftore the 
Lunaticks, raiſe the Dead, caſt out Devils, by a Law? 3. If it be coriſiſtent with the 
Grace of the Goſpel tu att by a Law in ſaving Sinners, it muſt be before Regeneration 
or after ; not before, for then they will come under no Zaw; they are out in Rebellion 
againſt all Law, nay they are already in the Cuſtody of the Law, and therefore not 
capable of coming under the Terms of another, 2. Their Salvation muſt lye in De- 
livery of them from the Cuſtody and Curſe of that they are under ; which cannot be 
by making Terms with them, but with the Law offended that detains them ; there- 
fore it muſt be mere Grace without a Law, that muſt open the Priſon Doors to them. 
3. You ſay the firſt Grace is ablolutcly and freely given, therefore the Sinner can 
come under no terms of Law in order to the bringing him into a tate of Grace, for 
terms of a Law laid upon any ſuppoſeth a Power and Ability in them to perform the 
ſaid terms, if they will, and that they can both will and do if they will, It is not a 
new Law after Regeneracy, for then Grace begun would ceaſe to be free Grace after- 
ward ; Chrift is not only the Author, but the Finiſher of our Faith and Obedience, . 
our perſeverance and ſtanding in Grace would not be {o ſecure as its beginning, the 
Grace of the Covenant would not be homogeneous, one part would be free and abſo- 
Jute, the other conditional and upon Terms ; but the Operation of the Spirit and Pro- 
miſes of after-grace, they are all of the ſame nature from firſt to laft, as God begins 
ſo he perfcAs and compleats the new Man 5 he works all our Works in us, all-a-long, 
in the ſame way and manner as they are begun. 

Arg. 7. 1f the Goſpel be a new Law, it was made as ſoon as the old Law was bro- 
ken: And, as new as itis, it muſt be that Law by which the Patriarchs antidiluvian 
and poſtdiluvians were ſaved, This conſequence, I ſuppoſe, cannot be denied, be- 
cauſe we are ſaved even as they, and the Goſpel was preached unto them, But there 
was no ſuch new Law from Adam to Paul's time: 1, The Goſpel was not delivered to 
our firſt Parents in the terms of a Law, but abſolutely ſo to Abraham. The Apoſtle is 
moſt expreſs in it, That there was no Law given to his time, that could be a Goſpel, 
ze. that could give Life to Sinners, Gal. 3.21. If there had a Law been given which 
could have given life, verily Righteouſneſs had been by 4 Law: And now 1 pray except 
not at my reading youG&- a Law,indefinitely underſtanding any Law,for our Tranſlators 
render it ſoz and I muſt fell you they ſhould by the ſame reaſon have rendred ;& vs 
in the ſame manner, and then the Text had been uniform in the Tranſlation as in the 
Original, if there had been a Law ( any Law ) given, which could have given Li e, verily 
Rigbreouſneſs bad been by a Law : Therefore your new Law was not given before Paul's 
Time, but the Goſpel was, therefore the Goſpel is no Law with SanQion. 

Luther on this place ſaith thus. © Though thoſe Words of Paul be never ſo p'ain, 
& yet the Papifts have this wicked Gloſs always ready, That he ſpeaketh only of the 
© Ceremonial Law : But Paul ſpeaketh plainly, and excepteth no Law, whether Mo- 
« ralox Ceremonial, or any other : Wherefore their Gloſs is not worth a Ruſh, And 
« contrariwiſe we affirm, I hat there is no Law, whether Man's Law or God's | aw that 
« pijveth Life ; therefore we put as great a difference between the Law and Righteouſ- 
« neſs as between Life and Death, between Heaven and Hell; and the Cauſe that 
© moveth us ſo to affirm, is, That the Apoſtle ſaith, The Lzw is not given to juſtifie, 
« to give Life and to ſave, but only to kill and to deſtroy, contrary to the Opinion 
« of all Mcn naturally, &c. This Difference of the Offices of the Law and the Goſpel 
« keepeth'all Chriftiag Doctrin in its truc and proper uſe, | 
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us the ſame thing differs only reſpeRively, Y. 00 muſt be as diſtin righteouſneſs 
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This Witneſs of Luther I can ſet againſt all the Teftimonies you bring from any what « 
ever, who hold or have held the Goſpel a Law with Santtion, as you do; divers may 


| ſpeak of it under the term of a Law of Faith, or underſtanding by Law the Precepts of 


the Goſpel 3 but if they plead, that the true and proper nature of the Goſpel is a Law 
with San&ion,. as you do, Ido renounce their Opinion, and do oppoſe them therein, as 
I do you, it -being as ſuch fundamentally deſtruftive to the Goſpel, and the whole 
nature of the Grace of it. 

And on Gal. 4. 4. — ** Chriſt being made under the Law, is not a Law-giver, or 
&« a Judge after the Law, but in that he made himſelf ſubje&@ to the Law, he delivered 
« ys from the Curſe thereof. Now whereas Chrift under the Goſpel giveth Com- 
«© mandments, and teacheth the Law, or expoundeth ir rather, this pertaineth not tv 
« the Do&rin of Juſtification, but of good Works. Moreover, It is not the proper 
&« Office of Chriſt (for which he came into the World) to teach the Law, but acciden- 
&© tal, as it was to heal the weak, &©c, — Wherefore the true proper Othce of Chriſt 
© js to wreſtle with the Law, — to conquer aqgd aboliſh Sin and Death, — to deliver 
« the faithful from the Law and all Evils -— Let us learn to put a difference between 
« Chriſt and a Law-giver, — that when the Devil goes about to trouble us under his 
« Name, we may know him to bea very Fiend. — Chrift is no Moſes, he is nothing 
« elſe but Infinite Mercy, freely giving. On Gal. 2. 20. Now as it is the greateſt 
& knowledge and cunning that Chriſtians have thus to define Chrift, ſo of allthings 
© it is hardeſt. 1 my ſelf in this | —_ of the Goſpel, wherein I have been to 
« Jongexerciſed, to hold the diftinttion of Chriſt which Paul giveth ſo deeply, hath 
« the Dodrin and peftilent Opinion, that Chrift is a Law-giver, eatred into my Bones. 
« You young Men therefore are in a far happier condition , for you are not infetted 
« with thoſe pernicious Errours wherein I have been ſo muzled and drowned from my 
© youth, that at my hearing the Name of Chriſt, my Heart hath trembled and quaked 
« for fear, for-I was perſwaded, that he was a ſevere Judge ; wherefore it is to me a 
© double trouble to corre and reform this Evil : 1. To forget, condemn and refift 
< this old-grounded Errour, That Chrift is a Law-giver and a Judge. 2. Fo plant in 
© my Heart a r.ew and true perſwaſion of Chrift, that he is a ſuſtifier and a Saviour, 
« Yethat are young may learn with much leſs difficulty to know Chrift purely and fin 
« cerely, if you will, - 

Arg. 8, If the Goſpel be a new Law, then we muſt have a double Righteouſneſs for 
our juftification ; but we have not a double pn. ppenamgy = for our juſtification, there- 
fore the conſequence is good, 1, From moſt of your Conceſſions, that we have the 
righteouſneſs of Chriſt, and that which you call ſubordinate, [You ſhould rather have 
ſaid as Dr, Owen argues, tnat Chriſt's rizhteouſneſs is the ſubordinate, it bzing in or- 
dine ad, in order to our juſtification by a new Law.] Mr. B. and others ſp2ak more 
diftinaly and ſay, a legal and evangelical righteouſneſs ; but, in truth, it muſt be two 
legal righteouſnefſes:; For, 2. There's no Law but muſt have a peculiar diftin& righ- 
teouſneſs from that of any other Law, whereby a Man under it muſt be juſtified, and all 
the righteonMeſs that ſerves for juſtification by another Law, hath nothing to do in 
our juſtification by the ſaid Law ; and therefore there muft he two diſtin Rightcoub 
neſſes and two diftin& Juftifications, as there are two diſtin Laws. Unleſs you ſay the 
old Law is vacated, which is a contradiftion ; if you do but own, that Chrift is the 
end of that Law for righteouſneſs to every one that believed, and then it cannot be 
vacated, for a Law vacated and a Law in force is a contradiction, and a Law fulfilled 
to every jot and tittle to every believer remains in force. Therefore it remains, that 
we have two righteouſneſſes for juſtification, and both legal, becauſe all Law-righte- 
ouſneſs is legal ; Chrift's ſingle righteouſneſs is indeed legal in reſpe& of the Law, 
and evangelical in reſpe& of ſinners, it being to them the gift of righteouſneſs ; ſo with 
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for juſtification, as there is unrighteouſnefs for condemnation-; but each Law bath its 
diftin unrighteouſneſs for condemnation. 

The Minor is eaſily proved, that we haye not two righteouſneſles for juſtification, 
for if we have, 1, Chriſt righteouſneſs is not enough for our juſtification unto life, 
contrary to the Scripture. 2. All the Popiſh Doftrin will unavoidably come in at thig 
gite, which is wide enough for it. 3+ Our own Works, call them what you will, let 
them be Faith and fincere Obzdience, imperfe& Holineſs, &c, muſt come in for a ſhare 
in our juſtification, contrary to Tit. 3. 4, 5. and an hundred places of Scripture be. 
ſides , nay, for the whole of our juſtification by the new Law ; for the righteouſneſs 
that anſwers that, muſt be diſtialt from the righteouſneſs that anſwers the old Law ; to 
enervate this Dottcin, many have wrote to very good purpoſe, in particular that moſt 
worthy Divine, Mr, Traughton in his Lutherus redivivus, a Buok worth every Chriſtian's 
having. 

You ſay, f- 25. Hath the Goſpel-Covenant no Santion ? what think you of Heb $. 6 ? 

KR. You might have ſaid Heb. 9.15, 16. I aid not, that the Goſpel-Covenant hath 
no Sanfion : it hatha SanQtion, as a Teſtament in the Death of Chriſt, in which the 
Law is ſatisfied for us, and upon which the better, abſolute and clear Promiſes are 
founded ; and hercin was that row 3:me placed, the eſtabliſhment of the Promiſes of 
Life and Salvation, on the ſure Conditions of Chriſt's Righteouſneſs,and not of our Per- 
formanc?s. 

You ſay, What will become of Dr. Owen's Law of Fuſtification, p. 167. 

R, His law of Juſtification is the Law that Chrift came under, in doing and ſufler- 
ing, the ſuifilling God's Will for the juſtification of a ſinner 5 this was the Law that 
was in his heart ; for the Duftor's words are, Not that he did as a King conftitute the 
the aw of Juſtification, (as you ſay) for it was given andeftabliſhed in the firſt Pro- 
miſe, and he came to put it in execution. 

You ſay, [ts one thing to be juſtified for Faith, and another 10 be juſtified by. it, 

R. I fay fo too, if it be in the Apoſtle's ſenſe, by Faith be in oppoſition to by Works ; 
but if you make Faith a Law-condition, then this by becomes for, and it ſignifies juft 
as much as being juſtified by Works. And thus Mr. Bulkly. in your own Qyotation is 
againſt you, for he ſaith, If we make the Commandment of Believing to be legal, then the 
Promiſe of Life, upon the Condition of Believing, muſt be l:gal alſo. And ſo it muſt needs be 
upon your Hypotheſis, that the Goſpel is a Law. You often ſay, the Goſpel-Law is 
not a Law of Works, and that Paul ſaith ſo, p. 26. What is ſo ſaig either by the A- 
poſtle or you, the Goſpel is denied thereby to be a Law with Sanfion or Law-Covenant, 
for if there be no Works as Condition of it, there's nothing but Promiſe 5 but where 
is your ſincere, conditional, imperfe& Obedience, if there be no Works ? It's abſurd to 
ſay the firſt Grace is a Condition required of us, becauſe you grant it abſolute. 

You tell us what Dr.0. faith onPſ«.130 p.23c. Thi # the inviolableLaw of the Goſpel; i.e. be- 
ieving and forgiveneſs are inſeparably conjoyned,which hath nothing of your ſenſe in it, 
ncerningFaith's being the Condition of aLaw withsanQtion, he ſaith nothing;he means 

no more but: that they are connexed by God's conſtitution. So there are mary things 
connexed in the Promiſe, as Faith and Forgiveneſs, Faith and Repentance, Faith and 
Love, Juſtification and SanRiſication and Glorification. I could quote you a hundred 
places out of Dr. 0, where he militates againft this very Principle of yours: See Dr. 0. 
of Juftific. p. 407. ** The Apoſtle ſpeaks not one word of the Excluſion of the Merit 
&« of Works, only he excludes all Works whatſoever. — Some think they arc injuri- 
© ouſly dealt withal, when they are charged with maintaining Merit-- Yet thoſe that 
« beft underſtand themſ@ves and the Controverſic, are not ſo averſe to any kind of 
« merits, knowing that it's inſeparable from Works, Thoſe among us who plead for 
& Works in our Juftification, as they uſe many diftinQions to explain their minds and 
« free themſelves from a co-incidence with that of the Papiſts, they deny the _ of 
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« Merit in the ſenſe of the Church of KReme, and ſo do the Socinians. See more, f- 408, 
42-9. where he ſhews all Works before and after Grace are excluded, 

What you quote out of my honoured Father's Book, 1 ſee nothing contradifts me, 
if rightly underſtood ; had not your Doftrin been contrary to his; (tho' 1 hope I ſhould 
defend the truth,' according to —_— and conſcience, tho? againſt my own a 
I ſhould never have given you the leaft oppoſition + but it's not Human Authority mu 
turn the Scales in theſe Matters. You quote Mens tranſient Expreſſions that ſpeak 
of a Goſpel-law and Conditions in a ſenſe that may be born with, when they approve 
themſelves clear in all main Points : others ſpeaking in ſuch a Diale& in Sermons and 
Pra&tical Diſcourſes ; To ſhew that ſuch things as God hath conjoyned, Man is not to 
ſever. As for thc two great Divines, beſides D. 0.1 mean Dr. Goodwin and Mr, Clarkſon,l 
know them to be exprelly againſt your Notion of the conditionality of the Covenant, 
and by what you quote out of them, it appears to be ſo. See Dr. Goodwin's Judgment 
about Condition, Whether Faith be a Condition, Sermon XXL. p. 301. © 1 would have 
« this word laid afide, I ſee both Parties ſpeak faintly on't ; Perkins on the Galatians, 
* and another. —— There is danger in the uſe of it, a Condition may be pleaded, 2. In 
& thoſe Expreſhons, if a Man believeth he ſhall be ſaved, import, that he that doth 
6 ©, ſhall be ſaved in the event, which the Ele& only are, to whom he giveth Faith. 
« .— My Beloved, the nature of Faith is modeft, it never maketh plea for it ſelf ; if 
& jt were a Condition, a Man might plead it before God 5, and the making it a Con» 
« dition, ſeems to me, to import as if there were an univerſal Grace; and that it is 
© the Condition terminateh it to this Man and not to that. What Mr. Cler&ſon ſaith, is 
& nothing to your purpoſe ; for he ſaith, The firſt Bleſſings of the Covenant are promi- 
&* ſed abſolutely,. and ſubſequent Bleſings, are in ſome ſenſe Conditional'-—— Not that 
© God makesa conditional Pargain with ns, but becauſe divine Wiſdom hath. made 
& aconnexion between theſe Bleſſings that they ſhall never be ſeparated, tc. 


Laſtly, I ſhall give an Account of the beginning and progreſs of 


this Neonomian Error. 


This Dottrin was farft forged by the Phariſees of old, who did not believe them- 
ſelves juſtified by perfe& Obedience to the moral Law, their owning the Sacrifices and 
other Types (their Goſpel) being a ſufficient evidence that they acknowledged them- 
ſelves great Sinners,and far enough from pertett Obedience; they only thought that Obe- 
dience that they did perform, was through the merciful Nature of God accepted to Ju- 
ſtification of Life, and their Sins expiated by Sacrifices. 

For not only the Scriptures give us full aſſurance of this to be truth, hut it were eaſy 
to ſhew what the Opinion ofthe ancient and latter Jews were, in this Matter. 1. They 
placed their Righteouſneſs, not in perfet Obedience, but in fincere, So Paul, before 
his Converſtin, AF. 26.5. 9g. Chap. 23. 1. Rom. 10. 9. The Jews went to eſtabliſh 
their own Righteouſneſs and their imperfe& Obedience, as ſuch, in conjun&ion with 
the attoning Sacrifices for their Juſtification. And R. Menabem. ſaith, Scito vitem Hu- 
minis in pr eczptis ; Know that the Lifc of Man, in the Precepts, is according to the in- 
tention that he hath in doing them.: But, they ſay, Faith is the cauſe of Blefſedneſs, 
and, therefore, the cauſe of eternal Life. Thus the Author of Sepher [kkarim. And 
that Faith juſtifies as Righteouſneſs icſelf;, for, ſaith the ſame Author, Our Father 
Abraham was praiſed, by reaſon of his Faith; for it's ſaid, Gen. 15. He believed God; 
and it was accounted to. bim for Righteouſneſs. And that this Doftrin was that which Paul 
contendeth with the judaizing Chriftians about, and the falſe Teachers among them, 
I doubt not ia the leaft, and am very apt to believe, that it was theſe Neonomians that. 
laid that Charge upon Paws Doftrin; that it was a.Doftrin of Licentiouſmeſs, and” 

made 
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-matle iſo great-a Cry-againft it,-for Antinomianifm ; or as being deſtruftive to the 
Kjghteouſneſs of the'Law and Obedience thereunto, 
* | Philip, a'Presbyter andHearer 'of Hierom, on Job 42. tells -of a Heretick, then liy. 
3ng, that held this Opinion, 'Thatthe'Golpel-was a:Law, Chriſtop. Pelarg. The next 1 
$nd it charged upon, is Pelagins, as one-of h's grand Herelies. And from the Pelagi- 
ans, ſaith Dr. Zrydecker, the Papiſts have taken up this Principle. The Council of Trent, 
Anath. 20, © Cnrſe all that ſay the Goſpel # a Promiſe without condition of obſerving the Com- 
& mands. And Anath, 21. They Curſe thoſe 1hat ſay, Chriſt is given for a Redeemer, and 
** not a Law-maker, And Anath. 26, They Curſe them thar ſy, The juſt ought nor to expeft a 
© KRemard for their Works, Peter a Soto rolls 45, the Caitolick Church doth bold , That Cbriſt 
« gave 4 new Law, The ſame ſaith S. De Clara. It js genzrally bld by ali the Feſuits, Bel- 
larmin in his Controv. de Juftif, contends, That the Grſpel, as ſuch, is a Law; and that it 
contains proper 1 aws, with Threats and Promiſes, and requires Obedience as the Condition of 
Life, aud of the accompliſhments of Promiſes, which are ſo conditionated 5, and that Merits can- 
not be orberwiſe defended, which the Payacy bolds. Gregory de Valentia te!'s us, They re- 
je@ the uſual diflinttion of Law and Gojptl, viz. That the Law Promiſes are conditional, the 
Goſpel Promiſes free and abſolute, Tom. 2. Controv. Dilput. 79, Q 6. He calls it a Fi- 
ion, Mr. Fox, in At. & Mon. Impr. 7. p. 34. vol. 1. gives this following Account 
,of the Papift's Opinion in this Point, They ſay, Moſes was a giver of the old Law, Chriſt 
o the new. Thus, imagine they, the Gejpel to be nothing elſe but a new Law, given by Chriſt, 
inding 10 the Promiſes the Conditions of our doings and deſervings, no otherwiſe than to the old 
Law ;, and ſo divide they the whole Law into three parts, the Law of Nature, the Law of 
Moſes, and the Law of Chriſt, to the fulfilling whereof they attribute Fuſtification, And 
thus they lead the Conſciences of Men in doubt, and induce many Errors, bringing the People into 
& falſe opinion of Chriſt, as tho) be were not a Remedy againſt the Law, but came as another 
Moſes to give a new Law to the World, 

Dr. Barns, who ſuffered Martyrdom in Henry VIII.'s time, An. Dom. 1541. vigour- 
ouſly oppoſed the Popiſh Biſhops in this Point ; as appears by his excellent Treatiſe of 
Juſtification, ; 

In defending Juſtification, by Faith alone, according to the true meaning of the 
Apoſtle Pau!, hath theſe Paſſages, : 

&« ]t were but loſt labour for Paul to prove that Works did help to Juſtificrtion ; 
& for-that the Jews did grant, and required no more ; but that which they ftood up- 
* on, was, that Works might nut be clearly excluded. But here, peradventure, it 
* will be ſaid, that Paul condemns the Works of the old Law, but rot of the new Law ; 
« Are you now ſatisfied in your Conſciences ? Think yon, that you have now affoyled 
«* Paul's Argument ? Think you to be thus diſcharged before God ? Go boldly to the 
©* Judgment of God, with this'Evaſion, and doubt not but then you ſhall fin1 St. Paul 
wn Riftly and ſtroygly againft you, and your new .Works, as ever he was againſt the 
* Jews. and their old Works, Briefly, what Works can you excogitate to do, which 
©® be not in the old Law, and of the old Law ? Therefore he ſpeaks of all manner of 
© Works ; for the Law includeth all Works that ever God inftituted, the higheſt, beft 
«© 2nd moſt of Perfefion ; what Works, in the new Law, have you better than thoſe 
* of the old Law? ©&c. But grant that there be certain Works of the new Law 
© which. he. not of the old ; yet have ycn not, nor can prove that theſe ſhall juſtify ; 
<« ' fgr there can be no more goodneſs in Works, than were in the Works of the old Law, 
© for they were to God's Honour, and the Profit of the Neighbour, and yet you grant 
* they cannot juſtify, St. Paul diſput:s againſt them that -were Chriſtned, and had 
« Works of the old Law and of the new ; yet concludes, that Chrift alone juſtified. 
« Mark his Argument ; 1f Righteouſneſs cometh by the Law, then is Chrift dead in 
* .yain, £Sc, where he proceeds to enervate this Dottrin of Neomianiſm. 
© From the Papifts the Socinians took up this Dottrin, as Ur. Leidaker ſhews, ſtyling 
.them, :Our new Pelagianz. They do. indeed ( faithhe ) exclude Ceremonial _— 
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and Works of the Jews, who oppoſe the Goſpel, but when they may ſeem to differ 
from the Reman Catholicks in the Doftrin of Merit, 
Secin, ſaith, Paul treats they anſwer ; That Paul excludes Works of the Law not 
concerning. perfe&t Works interrupted by Sin (4. e, perfett perſevering Works') or 
of that Law, and ſeeing merits, not thoſe that are performed according tothe 
none can be juſtified by mild Law of the Goſpel : And he takes norice.how Dr.” P, 
them, the Law requiring Barrow, a Divinity Profeſſor in England, i was among the 
rfe& Obedience 3 there- firft of ours that deſerted the true Doftrin, andan afler- 
ore the Apoſtle ſaith, We tor ot this Dofrin, That the Goſpel is a new Law, ſhew»: 
are juſt ified by faith and obe» ing that no Man wasever juftified by a perte&oblervances 
dience, ſo far as a man is able of the Law, but by that Obſervation which depends 
20 perform them. upon Mercy, and includes pardon of Sin the regenerate 
do perform that Law, in his Treatiſe de prejtantia legs, 
c.13, This Dr. Barrow, the Arminians, when they began to ſpring up, highly ap- 
plauded, faith Dr. Leidaker; His Words are , Similes babent labra lattucss ; He 
ſays, they changed the very Decalogue into a Covenant of Grace, confounding it with 
the Goſpel, afferting a Covenant of Works; ſaying, That notwithſtanding the giving}. 
Chriſt, 60d might have ſet up again a Covenant of Works, but he would not, becauſe 
of the weakneſs of the Fleſh: Therefore in the room of the rigid Covenant of 
Works- he ſubſtituted a milder Covenant, mixed with neſs ,and grace, in whi 
Faith with imperfe&t Obedience tothe Law might be atcepted for perfc Gghtcoutch 
unto Life, Theſe Dottrins Arminians began to vent, but, Eprſcopie- taught! the 
openly, whom Curceliius alſo followed as his Mafter, and -more lately Dr. Limbugiys /; 
who aſſerts, That the Scripture no where teacheth Chrift's Righteouſneſs js- imputed. 
to us 3 and faith, This. Error ,ſo he calls the Do&rig of the imputation of Chriſt's, Ri 
teouſneſs ) ariſeth from a falſe Opinion, That Chrift gave /full'$atisfaion to vindica*- 
tive ſuftice for all the Sins/of the Eleft, and. bore (their/ Pyniſhment in their dad, 
and fulfilled'the. Law for them: That the Goſpelsontains po Proceipts, Dutjn,reſpotd of 
the Ele& are' meer Promiſes, &c. Which:Do&rin of, Lz jus . ar6; ( ith.ch aid, 
learned Author). tantum non Socinians : He ſheweth how this. Man excJudes Works 
from Juſtification, but only the Works of the new Law. He ſhews how 'the Remon-. 
ftrants, the Dutch Arminians took up with this Doftirin 5 haw'it prevailedin)France;- 
which after the endeavours of Meliterivs and Corducusy ,Camtro's triplex fadu, : gayethe? 
greateſt occafion to, which Cocceius and his fyllowers;o poſed; And laftly heyHhow. ig 
hath prevailed in England, . in oppolition to which the Labours of Dr. Owen, ih br 
Treatiſe of Juſtification, and of Mr. Troughton, in his Lutherus refivivus, is Hkly Conte 
mended by him. | 14.2.5 DURT. 31 a4 
From all-which it doth appear, That this is no new- Error, hut an old Ones | Cyr: 
ſince Chriſt's and the Apoſtles times, and hath beena leading; Principle toall Doftrins,.. 
contrary to the free Juſtification of a Sinner by the Righteouſneſs of Chriſt alone, 
apprehended by Faith : And the” foundation of the Do@rin of Free-wilf, and'the nata- 
rat Power and' Ability of fallen Man, to do good Works that ate plealing:\ynroiGdd, - 
and in ſome way-or other, in part or in whole, rewardable. i 33 1033.3 0143 3 
He that-will ſee a full- account of this DuQrin, from the Poſitians of the; Jeſujtes:;. 
and a c'ear Refutation thereof, and all their Arguments they bring fos it, eve = 
than you do, let him read, the learned Dr. Chriſtopher Pelargus, loco Xii, de Evengey Rd 
his Jeſaitiſmus, printed Ann. D.m.-1608, } +4! 2 7 Lil £3094! th} 
KEY x D.: 99:0fa.? 
Divers Paſſages in your Reply aud its Preface, wherein-you lie-open, 1 have, amit< 
ted remarking upon: 1+ For brevity fake. 2. Such Cobh other 1 NY | 
3- As to all material Poiats, in difference, you ize my mihd effewhere. "Lat bhi 
note, how wrak an4 abſurd the'Reaſon is, you-giveg for- your deſiting the Teſtimpny gf” 
fo many tb your Book, wi. Becanſe the Poople do ofjen value'Names mare than Heres 
| "D-/ 
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Q. D. The People muſt be tead by an Implicit Faith, agin-days-paſt ; Populms vult d 
ergo decipiguur. Can Proteſtants think this Reaſon is for their =_ and Safety ry --9 
I ſpare you; 1 and do affure you ,, my Deſign hath not been for Contention, in con- 
tending for what I have thought tobe the Truth ; but my cordial Deſire is, that all may 
iſſue in the Uniry.of the Spirit of Truth and Peace, and what collateral Expreſſions 
have fallen from my Pen, from firſt tolaft, that are juftly diſreliſhed by you, or any 
other that feareth the Lord; afcribe-it to human Frailty, which 4 am lyable to; and 
uſually may be ſeen in Conteſts of this Nature, how juſt ſvever they be» Excuſe my 
plainneſs of Speech throughout, and allow ſomething to every Man's natural Temper 
and Diſpoſition. Sir, Lam willing to be, notwithſtanding all that hath paſſed, 


Your faithful Friend an4 Brother in #be Lord, J. C. 


—— —  —— 
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BOOKS Printed for Henry Barnard, at the Sign of the 
ia .,*: 'Bible 4 the Poultry, 


| ior Confettionis Pacifice: Or, a friendly Examination of the 
—z Pacifick Paper ; chiefly concerning the conſiſtency of Abſolute 
EleCtion of particular Perſons with the Univerſality of Redemption, 
and the Conditionality of the Covenant of Grace : Wherein alſo the 
New Scheme is clearly declared. By Iſaac Chancy, M. A. 

..Theold Man's Legacy ta his Daughters : - Wherein the hidden Myſte- 
ries-of- Faith and Experience are briefly diſcuſſed and laid down, in a 
ptain and familiar Dialogue ; in fix ſeveral Conferences berwix the 
Author's two Daughters, Eljzabeth and Margaret. To which is added, 
'Some+:Choice Diſcoveries of the Author's molt excellent Experiences; in 
two Parts.” Written by - N.-T. deceaſed, when near Ninety Years of 
Ape, for the private Uſe of his Daughters aforeſaid ; and now made 
publick, at the requeſt of many, by an Admirer of Grace and Truth. 

The Banquetting- houſe, or, a Feaſt of Fat Things: A Divine Poem, 
,opening. many Sacred Scripture Myſteries, profitable for all who would 
attain to the Saving Knowledg of God and of Jeſus Chriſt. Written 
by Benjamin Keach, Author of War with the Devil. ; 

. Chirurgus Marinus : Or, the Sea-Chirurgion ; being Inſtructions to 
Junior Chirurgick PraQitioners, who deſign to ſerve at Sea in this Em- 
ploy. In two general Parts : The firſt Part contains neceſſary Dire- 

ions, how the Chirurgion ſhould furniſh himſelf with Medicines, In- 

a 


y arueds and Neceſlaries fit for that Office ; together with a Medicinal 
Catalogue, and an exemplary Invoyce. The ſecond Part contains the 
Ofiturgions Prafice at Sea, Hoth Chirvrgical and Phyſical 3 which 
praftical Part ſerves as well at Land as at Sea. By Jobu Moyle, Sen. 

Thethird and laſt part 'of Neonomianiſm Unmask'd, in anſwer to 


t. Dan. VVilliam®s firſt Book : 1s now in the Preſs, and in a few 
ays will be publiſhed. 
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